    chapter two

2:1 And you, although you were dead in your trespasses and sins,  {kai, (cc) connective, and--su, (npa-2p) you all; object of the main verb, found in verse 5--eivmi, (vppaam2p) lit. being; concessive participle, even though, although--nekro,j (a--am-p) dead ones; spiritual death is in view--to. para,ptwma (n-dn-p) 19X, lit. to fall alongside; a deviation from what is true or right, a trespass, a transgression; in the sphere of--kai, (cc) connective--h` a`marti,a (n-df-p) a missing of the mark, sins--su, (npg-2p) subjective genitive, which you committed}

2:2 in which you formerly walked according to the course of this world, according to the ruler, the authority over the air, the spirit that is now working among the sons of disobedience.  {evn (pd) in--o[j (aprdf-p) agrees grammatically with sins but includes both trespasses and sins--pote, (abi) indefinite adverb of time, at some time; when used of past time, means once or formerly--peripate,w (viaa--2p) you all walked, behaved, conducted oneself, lived your lives; habitual behavior--kata, (pa) according to the standard--o` aivw,n (n-am-s) an age, a period of time; deals with the temporal aspect of the world--o` ko,smoj (n-gm-s) the organized world system of mankind apart from God; partitive or apposition--ou-toj (a-dgm-s) this world--kata, (pa) according to--o` a;rcwn (n-am-s) lit. first, a ruler, prince--h` evxousi,a (n-gf-s) the right or freedom to act, power, authority; genitive of apposition, defines the ruler in terms of his authority--o` avh,r (n-gm-s) 7X, the air, the lower atmosphere; genitive of subordination--to. pneu/ma (n-gn-s) in apposition to the term ruler; still referencing the ruler Satan--to. evnerge,w (vppagn-s) the authority, the spirit working; attributive--nu/n (ab) now, at the present time--evn (pd) in, among--o` ui`o,j (n-dm-p) the sons--h` avpei,qeia (n-gf-s) 7X, lit. not persuaded or not persuadable; unbelief, disobedience; descriptive genitive}

Exposition vs. 1-2

1. This chapter is comprised of two parallel sections; the first extends through verse 10 and describes the past of Paul’s audience in terms of spiritual death, sinful behaviors, evil spiritual forces, and their own fleshly nature.

2. The second section describes their past status in terms of being separated from Christ, excluded from the nation of Israel and the promises of the covenants and lacking hope, and the fact that they were separated from God.

3. Similar to the previous chapter, chapter two continues with another lengthy sentence (124 words), which may be divided into two sections (vs. 1-3 and 4-7) for the purpose of analysis.

4. The first three verses deal with the matter of spiritual death and sinfulness that is common to all unregenerate humanity; verses 4-7 describe the results of God’s intervention, while verses 8-10 provide a summary of the nature of the salvation God has provided. 

5. Although Paul begins here with the pre-salvation status of the Ephesians (the accusative object), the subject (God) will not be introduced until verse 4, and the three main verbs are to be found in verse 5 (made us alive together) and verse 6 (raised us up, seated us).

6. However, before Paul discusses what the grace of God has done in Christ, he first paints a vivid portrait of the grim status of the Ephesians (in fact, of all humanity) prior to salvation.

7. Verse 1 begins with the phrase Kai. u`ma/j (kai humas--you all also), which serves to advance Paul’s thought and serves to link the information in chapter 2 with what Paul has just been discussing at the end of chapter 1.
8. The subject of God’s power, which was manifested when God raised Christ from the dead and seated Him at His right hand, is now going to be applied to believers.
9. The aorist participle of the verb eivmi, (eimi--is, was, “being”) describes the state or condition of the audience prior to the action of the main verbs in verses 5-6.
10. In that regard, it should be classified as a concessive use of the participle, which indicates that the action of the main verb is accomplished in spite of the state or action of the participle.

11. Paul indicated in chapter 1 that the greatest manifestation of God’s power was seen when He raised Christ from the dead; he now asserts that his readers were likewise dead.  Eph. 1:20

12. In chapter 1, Paul used the adjective nekro,j (nekros--dead) of all those that had died physically; however, Paul obviously cannot be asserting that his audience is or was physically dead.
13. Rather, nekro,j (nekros--dead) is to be understood in the sense of spiritual death, since it is evident from what Paul says that they were very much alive.  Matt. 8:22; Col. 2:13
14. Hoehner has pointed out that Paul’s readers would likely have been familiar with the concept of spiritual death (even apart from Paul’s teaching), since the language was used in Greek philosophy, Stoic writings, and in Hellenistic Judaism.

15. Although some seek to categorize the terms trespasses and sins as being causal or instrumental, the terms should be understood as locatives of sphere, denoting the sphere or realm in which something takes place or exists.

16. The reality is that trespasses and sins are not the cause of spiritual death, and neither are they the means by which one is rendered spiritually dead; rather, trespasses and sins are the consequence of spiritual death.  Rom. 5:12-14

17. The first noun para,ptwma (paraptoma--trespass) is derived from the verb parapi,ptw (parapipto--to fall alongside); however, the noun is never used of literally falling, but of a misstep that results in falling from the right way, resulting in lapses or deviations from what is true, correct, or upright.
a. A number of interpreters have concluded that this term is used to denote a less serious violation (an inadvertent misstep, an unintentional sin); New Testament usage demonstrates that this term can involve something more than an inadvertent error.
b. In that regard, Adam’s sin was not simply a lapse in judgment or an involuntary failure; it was a deliberate and willful act that was committed in clear opposition to the revealed will of God.  Rom. 5:15-20
18. The first term deals with deviations from the straight and narrow, while the second noun a`marti,a (hamartia--sin) deals with thoughts, words, and deeds which miss the mark of righteousness and fail to glorify God.

19. The timing of the pre-salvation lifestyle is referenced by the adverb pote, (pote--at one time, once, formerly), which actually covers the time from physical birth until the point one exercises faith in Christ.
20. Although addressed to the Ephesians, theologically it is evident that all unbelievers share the same spiritual death and engage in lifestyles that are dominated by their sinful behaviors which flow from the source of their sin natures in the realm of spiritual death.

21. The verb peripate,w (peripateo--to walk, walk around) first refers to the reality of using one’s legs to move about from place to place; it is used figuratively to denote how one conducts his life, his habitual way of living.
22. This verb can be followed by the preposition kata, (kata--according to a standard) to denote the norms or standards by which one conducts himself, the standards which one chooses to accept and obey.  Mk. 7:5; Rom. 8:4; IIJn. 1:6
23. In this case, Paul uses two coordinated phrases, both introduced by kata, (kata--according to a standard), to describe their pre-salvation lifestyle as it related to the world around them and as it related to spiritual forces of darkness.
24. It should be observed that the preposition kata, (kata--according to) can denote the standard by which one operates; however, since its root meaning is down, it can also shade into the idea of being dominated or controlled by the object of that preposition.
25. Thus, to live one’s life according to the age of this world indicates that the norms and standards that govern the behaviors of unbelievers may (and often do) come to dominate and even control them.

26. The standards by which the unregenerate live are defined by the phrase translated as the course of this world, which actually uses two different Greek terms to refer to the world.
27. The first Greek term translated as course is the noun aivw,n (aion--lit. age), which is used of time-- past (Lk. 1:70), present (Rom. 12:2) and future (Jn. 6:51); it is also used for a segment of time as a unit of history.  

a. Although that term was in used in Hellenistic literature (the magical papyri), and later in Gnostic circles, to refer to a personal power, a lesser deity, Paul never uses the term in that way.

b. In spite of the fact that the readers would likely have heard this term used in that way, Paul only uses it in Ephesians of time past (Eph. 3:9), the present age (Eph. 2:2), and the age to come.  Eph. 1:21 

c. The noun aion is defined as a particular period of time in history that is characterized by specific ideas, views, habits, beliefs, and overt behaviors.

28. Therefore, the aion includes all the thoughts, opinions, beliefs, speculations, impulses, habits, and lifestyles present in the world at any given time, which may be impossible to accurately define but which still constitute a real and effective power that permeates the world in which people live.

29. The term zeitgeist (time spirit) similarly refers to the general intellectual, moral, and cultural climate of a particular period of history.

30. Thus, all unbelievers live according to the standards of the prevailing spirit of the age, which means that they are influenced, dominated, and even controlled by the thinking of spiritually dead, spiritually blind unbelievers.  IIPet. 3:3-4

31. The next noun ko,smoj (kosmos--world) refers to the reality of the organized and orderly physical creation, which God created (Gen. 1:1) and which appears to be eternal.  Eccles. 1:4

32. The genitive of the noun ko,smoj (kosmos--world) that follows has been classified in at least four ways; the two most likely classifications would be a genitive of apposition or a partitive genitive.
a. The genitive of apposition refers to the same thing as the substantive to which it is related, but the equation is not exact.

b. The partitive genitive is one in which the noun in the genitive denotes the whole of which the lead noun is simply a part.

c. These two terms are not strict synonyms, since the aion and the kosmos are different; however, the two are certainly related, since one cannot have the overt forms and practices of the physical world apart from the inner spirit that motivates them.

d. Thus, it seems best to understand this as a partitive genitive; the spirit of the age can and does change from generation to generation, but the cosmic creation is always the backdrop against which this occurs.

33. Like the Greek term ko,smoj (kosmos—orderly arrangement, the world), the term aivw,n (aion--age) developed a secondary ethical meaning that was decidedly negative.  Matt. 18:7

34. Either term may be used in a pejorative way (expressing contempt or disapproval) to refer to the inhabitants of God’s orderly creation who are alienated from God, hostile to His plan, and who seek to conform others to their evil standards and practices.  Rom. 12:2; Gal. 1:4; IJn. 2:15-17

35. Another factor that is evident within the world system is that the lack of truth/light/doctrine results in a situation that is inherently spiritually unstable.

36. The cosmic system is constantly in a state of flux, constantly being corrupted by the lusts of the old sin nature (IIPet. 1:4), constantly being built on lies (Jn. 8:44), and is constantly degrading and passing away.  IJn. 2:17

37. For unbelievers to live according to this world age also indicates that their focus is on the temporal world of this present age; they are not focused on the eternal things of God that will dominate the age to come.

38. This is one of the major reasons that some believers become spiritual casualties; the pursuit of the temporal world, temporal prosperity, or temporal advancement undermines the pursuit of, and obedience to, the Royal Imperatives.  Lk. 8:14

39. All unbelievers are not only subject to the pervasive influence of the present evil age, but Paul will now move on to indicate that they are also motivated and influenced by a personal, supernatural, evil power.

40. The second prepositional phrase that uses kata, (kata--according to, dominated by) introduces a second but parallel influence, which is described as a supernatural ruler, an authority who dominates the atmosphere around planet earth.  
41. This letter to the Ephesians contains more information about the reality of these evil spiritual forces than any other book in the New Testament.  Eph. 1:21, 2:2, 3:10, 6:11-12

42. Further, it specifically identifies the ultimate spiritual authority who rules over the demons, and who dominates all unbelievers.   Eph. 2:2, 4:27, 6:11

43. All three terms that reference this individual (ruler, authority, and spirit) have the definite article, which is designed to distinguish him from others that may be rulers, authorities, or spirits.

44. The noun a;rcwn (archon--leader, ruler, prince) denotes one in a position of authority or leadership, indicating that there is a hierarchy of evil spirits that is governed by this ruler/prince.  
Matt. 9:34, 12:24
45. At this point in the text, there are several issues that determine how one is to translate the terms, how the terms relate to each other, and the number of subjects in view.
46. The single ruler is none other than Satan; the genitive of the term evxousi,a (exousia--freedom, authority, power) should be understood as being in apposition to the noun ruler/prince.
a. The genitive of apposition means that the substantive in the genitive case refers to the same thing as the substantive to which it is related. 

b. However, the identification is not exact; the genitive of appo​sition typically provides a specific example that is a part of the larger category named by the head noun.

c. The noun ruler emphasizes his prominence and position in the spiritual realm, while the term authority stresses his freedom to act, the power or right to use his authority to rule his domain as he chooses.

47. The noun evxousi,a (exousia--power, freedom, authority) indicates the right to rule or govern something, the ability to control the item in view; it is also used of the domain or sphere in which the power is exercised.

48. In this case, the power and authority of the Devil is exercised over the Greek noun avh,r (aer--air), which is defined as the atmosphere that immediately surrounds the earth; this should be classified as a genitive of subordination.
49. It is differentiated from another Greek term that is not used in the New Testament; the Greek noun aivqh,r (aither--ether, upper air) was first used of a mythological god, but came to denote the higher, more pure and refined air that the gods breathed.
50. If there is any distinct emphasis on this term, it would be that it emphasizes the lower levels of the atmosphere surrounding earth, underscoring the proximity of this evil power to the world over which he rules.

51. However, as several have noted, this is the only time that Paul (or any other biblical writer) speaks of the air as being the domain of Satan. 

52. According to the ancient mythologies and religions, the air formed the intermediate sphere between earth and heaven; it was believed to be the dwelling place of evil spirits.

a. The concept that the atmosphere around the earth was the place where demons operated was something that was attested in the literature of the Jews.
 

b. This can be seen in the apocryphal book The Testament of Benjamin, which speaks about the “aerial spirit of Beliar.”  T. Benjamin 3.4

c. Similarly, Philo speaks of demons as hovering in the air (On Giants 1.6); he goes on to say that, “It is therefore necessary that the air also should be full of living beings. And these beings are invisible to us, inasmuch as the air itself is not visible to mortal sight.”  On Giants 1:8
53. Similarly, this view is documented in the magical papyri in a substantial number of places which were probably familiar to some of those in Ephesus who had previously been involved in their magic practices.

a. This is the rite for acquiring an assistant.  It is acknowledged that he is a god; he is an aerial spirit which you have seen.  If you give him a command, straightway he performs the task: he sends dreams, he brings women, men without the use of magical material, he kills, he destroys, he stirs up winds from the earth, he carries gold, silver, bronze, and he gives them to you whenever the need arises. PGM I.96-100
b. And again, I conjure you by the one who rules over you, in order that you do not disobey me. And again, I conjure you by the one who is in charge of the air.  PGM CI.38-39
54. Paul goes on to identify Satan with another genitive of apposition which identifies this ruler as one who possesses a spiritual nature.

55. Although there have been extensive debates over the Greek construction and the meaning of spirit in this context, it should be understood as another reference to the personal Devil, who exercises his power among the unregenerate.
56. Paul indicates that this ruler is presently at work (nu/n nun--now, at the present time); although Paul has indicated that the readers were no longer living lives being dominated by the cosmic system and Satan, this does not mean that Satan’s power was not still a very real factor.
57. Paul uses the verb evnerge,w (energeo--working, operating), which means to use one’s abilities or capabilities to accomplish something.
58. It does not merely convey the idea of effort, but of working in a way that is effective; thus, Satan works in such a way among unbelievers as to be effective so as to accomplish his evil intentions.  IICor. 4:4
59. Satan and his forces work tirelessly (the present participle emphasizes his ongoing efforts) to blind men to the truth of the gospel; however, even if they are not successful (they are wildly successful most of the time, in most of the cases), they continue to oppose and withstand the truth by deceiving believers, whose job it is to resist these powers.  ITim. 4:1; Eph. 6:10-11

60. Nevertheless, the emphasis here is on Satan’s successful activity among those that are described as the sons of disobedience.
61. While the preposition evn (en--in, within) may be a reference to the fact that Satan works internally against unbelievers (Jn. 13:2,27), it should be understood here to mean that he is consistently working among them. 
62. Although not directly stated, it should be evident that while Satan is actively at work among the unbelieving cosmos, his power and authority have been broken over Paul’s audience based on their union with Christ.
63. The phrase sons of ____ is an idiom that was common among oriental peoples; Deissmann notes that Semitic peoples tended to view any intimate relationship, whether of connection, origin, or dependence, as a relation of sonship, even in the spiritual sense.
  

64. In this case, the idea is that these unbelievers were characterized and dominated by disobedience; this is small wonder, considering the influence of the prototype of disobedience who was energetically and effectively working among them.  Jn. 8:44

65. The noun avpei,qeia (apeitheia--disobedience) is derived from the verb avpeiqe,w (apeitheo--disobedient), which is derived from the verb pei,qw (peitho).
66. That verb means to cause someone to come to a particular point of view, to appeal to, to persuade or convince someone of something.
67. When it is negated by the prefixed a (alpha, a), the verb describes an unwillingness or refusal to comply with some authority; the negated form of the verb refers to one who will not be convinced or persuaded, one who refuses to respond with belief, and finally, to the disobedience that comes from the refusal to accept and believe the truth.
68. This family of words characterizes the entire lifestyle of the unbeliever, who has not exercised faith in the gospel and manifests that lack of faith by continual disobedience to God’s laws or by ignoring the revelation He has provided.

69. These terms focus specifically on the obstinate opposition to God’s will; the sons of disobedience are those that are animated and motivated by this stubborn refusal of God’s will and authority.

70. In the end, this verse makes it plain that the cosmic system exercises influence on--and may even control--unbelievers; in addition to that influence, Satan is actively using his power to conform them to his viewpoint.

71. Having dealt with the world and the Devil, Paul will move on to acknowledge the fleshly component of the unbeliever’s lifestyle in the verse that follows.

2:3 Among whom we too all formerly lived in the lusts of our flesh, fulfilling the desires of the flesh and of the mind, and were by nature children of wrath, even as the rest.  {evn (pd) in, among--o[j (aprdm-p) whom, refers to sons--kai, (ab) adjunctive, also, “too”--evgw, (npn-1p) we, we believers--pa/j (a--nm-p) all--avnastre,fw (viap--1p) 9X, lit. to turn around, to turn upside down; figuratively used of human conduct, how one lives or behaves--pote, (abi) once, formerly--evn (pd) in the sphere of--h` evpiqumi,a (n-df-p) longings, desires, cravings, lusts--h` sa,rx (n-gf-s) flesh; genitive of source or subjective; lusts proceed from or are produced by the flesh--evgw, (npg-1p) possession--poie,w (vppanm1p) doing, carrying out, engaging in; participle of manner, describes the manner in which we lived--to. qe,lhma (n-an-p) what one wants, what is willed; note plural, lit. wills--h` sa,rx (n-gf-s) the flesh; subjective genitive, what the flesh wills--kai, (cc) connective--h` dia,noia (n-gf-p) 12X, the mind, the place of thinking, the thoughts, the thinking processes; subjective genitive; the mind has its own desires--kai, (cc) connective--eivmi, (viim--1p) note imperfect tense, were--te,knon (n-nn-p) children--fu,sij (n-df-s) 14X, one’s condition or circumstance as determined by birth, endowment, nature; dative of cause; because of one’s natural condition--ovrgh, (n-gf-s) anger, wrath, indignation, particularly directed at that which is wrong; under wrath, destined for wrath--w`j (cs) like, as--kai, (ab) ascensive, even as--o` loipo,j (ap-nm-p) what is left over, what remains, the rest of the unbelievers}

Exposition vs. 3

1. Verse 3 begins with a prepositional phrase that references the previous prepositional phrase regarding the sons of disobedience; it indicates that unbelievers not only lived in the sphere of their sins (Eph. 1:2), they also lived in the midst of those destined to experience the wrath of God.  

2. Thus, all unbelievers are subject to the views, activities, and cosmic institutions of the particular age in which they live; they are subjects of the unseen ruler of humanity (mostly unwittingly, but not always), and are surrounded by those that reside in the realm of spiritual death.

3. Paul will now move on to deal with the pre-salvation condition of believers in terms of the sinful lusts that come from the body of flesh and how unbelievers respond to those sinful urges.

4. The three words that follow in the Greek are kai. h`mei/j pa,ntej (kai hemeis pantes--also we all), which correlates to the similar phrase Kai. u`ma/j (Kai humas--and you, you also) found at the beginning of verse 1.
5. Although some have suggested that the second person (you all) only refers to Gentile Christians and the first person (we) references Jewish Christians, such cannot be the case for the following reasons.

a. Paul has already made distinctions between himself and the audience in chapter 1 that had nothing to do with racial differences.  Eph. 1:11 we, 1:13 you also 1:14 our
b. The fact that Paul includes the adjective pa/j (pas--all, every) in verse 3 expands this beyond any reference to a single group, be it Jews or Gentiles.
c. Additionally, the following context, which uses the pronouns we, us, and our, would then have to be interpreted to mean that God loved only the Jews and only they would become the objects of His workmanship.  Eph. 2:4,10
d. Lastly, the use of the second person plural (you all) in verses 5-8 most certainly does not mean that only the Gentiles need to be saved by grace.
6. Therefore, while Paul shifts back and forth from himself and those with him at the time of writing to the Ephesian audience, there does not seem to be a particularly clear theological reason; at times he speaks of a segment of believers and at times of all believers.

7. On the other hand, Paul will make that distinction between Jews and Gentiles later in this chapter (Eph. 2:11-19), but this can be readily documented because of the context and the specific vocabulary that is used.

8. In this case, Paul is once again including himself and his audience in his statements regarding the pre-salvation condition of all believers; this indicates that Paul certainly did not forget from whence he came.

a. This is an important factor for all believers to remember because some believers have manifested the tendency to minimize or forget precisely how sinful and awful they were prior to salvation.

b. Keeping one’s history in mind may well protect the believer from adopting a self-righteous attitude or demeanor when he encounters the sins and failings of others, who are not as spiritually great as some might perceive themselves to be.

9. Another indication that Paul is referencing the lifestyle of all who were formerly unbelievers, is seen in the repetition of the adverb pote, (pote--once, formerly), which he had used of the Ephesians in verse 2.
10. In verse 3, Paul uses a different verb to refer to how one lives his life; the verb avnastre,fw (anastrepho--“lived”) is used as a synonym for the verb walked in verse 2.
11. Actively this verb means to turn, turn around, or turn up (Acts 5:22); it is used passively to refer to how one conducts himself, how one lives his life.  IICor. 1:12: IPet. 1:17
12. The pre-salvation lifestyle of all unbelievers is carried out in the sphere of the lusts of the flesh, which refer to the various desires that are generated by the fleshly old sin nature.

13. Unbelievers live out their lives in the sphere or atmosphere of sinful lusts, doing that which is consistent with their own fallen, self-centered sin nature. 

14. Those that live in this sphere focus their attention on the matters related to the flesh; they give careful consideration to those things and ultimately act on those lusts that proceed from the fleshly nature.

15. To set one’s mind on the things of the flesh means that one has the things of the flesh as the objects of thought, interest, affection, and purpose; unbelievers are generally absorbed in the pursuit of the things related to satisfying their lower nature.

16. While this is the plight of all unbelievers, Paul speaks of believers living in the sphere, realm or atmosphere of the Spirit (Rom. 8:9), while Peter speaks about believers living their lives in the sphere or atmosphere of the fear of God.  IPet. 1:17

17. The noun evpiqumi,a (epithumia—lust) was originally a neutral term that simply meant the desire for something (Lk. 22:15; Phil. 1:23); however, it is used most often in the New Testament in a negative sense to refer to the desire for something that is wrong or forbidden.  Gal. 5:16; Eph. 4:22

18. Although many modern dictionaries focus on the sexual aspect of lust, the reality is that this term encompasses any inordinate desire that proceeds from the source of one’s fallen, fleshly, selfish nature.

19. One should also not focus exclusively on sexual or other carnal appetites since the lusts of the flesh include anger, envy, jealousy, pride, monetary lust, sexual lust, bitterness, strife, implacability, and other sinful attitudes and behaviors.

20. Although the noun sa,rx (sarx--flesh) was originally a neutral term that dealt with the soft, muscular portion of the bodies of men or animals, it came to be used in other ways by the time the New Testament was being written.  
a. It was still being used of the flesh of men or animals.  ICor. 15:39

b. It was used of the body as a whole, the material part of man.  ICor. 5:5; Phil. 1:22
c. It is viewed as the basis or result of reproduction (Jn. 3:6), which led to the added thought of kinship.  Rom. 4:1
d. It is used by metonymy for the visible physical life, the overt as distinguished from the internal.  Jn. 8:15; Gal. 6:12
e. Lastly, it came to refer to that aspect of man’s nature that is opposed to goodness and righteousness, the old sin nature that contaminates the genetics of the fleshly body.  Rom. 7:18,25
21. In verse 3, Paul is using the term sa,rx (sarx--flesh) in its ethical sense to refer to the evil that is inherent within the old sin nature, as well as the sinful lusts which proceed from it.
a. When considering biblical anthropology, it becomes evident that the old sin nature resides within the genetic code of each person.  Rom. 7:18

b. One should not think that Paul believed that the physical flesh was evil because of its material nature; rather, the evil in the flesh deals with the genetic impulses toward sin and not to the matter that comprises the physical body.
c. This is quite important since the beginnings of Gnostic doctrines were certainly present in the 1st century; the Gnostics taught that the material matter that comprised the body was itself evil. 
d. Just as each person is genetically unique, so each person has a unique sin nature that is comprised of various trends and tendencies toward evil that are located within and proceed from the body of flesh.  Rom. 7:5

e. In that regard, one may classify the genitive of flesh as a genitive of source; however, the recognition that the flesh has a mind (a mindset) of its own allows for the idea of the subjective genitive.  Rom. 8:6

f. Since the old sin nature has a mind of its own, which does not and cannot submit itself to God’s Law, those living in the sphere of the old sin nature cannot please God and abide under His wrath.  Rom. 8:6-8; Jn. 3:36; Eph. 5:6

22. Paul uses a participle of manner to describe how unbelievers live out their daily lives; the verb poie,w (poieo--to make, to do), which should be understood in the sense of executing or fulfilling the various lusts that are found in the flesh and the mind.

23. As one should recognize, it is one thing for the flesh to have these sinful desires, but it is another to consistently act on them; the use of the present participle indicates ongoing action.

24. Paul informs the Ephesians that all believers were slaves to these sinful lusts and were constantly and consistently doing the various things the old sin nature wished or desired.

25. Although Paul uses the term qe,lhma (thelema--what one desires, what one wills) 7 times in this book, this is the only reference to human wishes or desires.

26. This is also the only place in Paul’s writings where the term is found in the plural, which may be for one of two reasons; it may be plural since it is modified by the following terms flesh and mind.
27. On the other hand, the phrase the will of God is only found in the singular; God’s singular, unified will is certainly in contrast to the fragmented wills of unbelievers, who do not have a unified will as it were, but whose fleshly desires are numerous and varied.

28. The two genitives that follow (of the flesh, of the mind) are likely to be subjective genitives; this means that the flesh and the thought processes work together to execute the lusts of the flesh.
29. The flesh is another reference to the old sin nature, which is found in the genetics of the flesh (including the brain computer), and which has a mind of its own.

30. The following noun dia,noia (dianoia--mind) refers to the place of perception, thinking, and understanding; it is always (with this verse being the exception) found in the singular and is most often translated by the English term mind.  Matt. 22:37; Col. 1:21; IPet. 1:13

31. Because it is a plural, it deals with plural reasoning processes; the thought processes are here described as acting in concert with the lusts of the flesh to continually do the sinful things willed by the flesh and thoughts.

32. Paul here connects the overt sinful behaviors of unbelievers with the flesh (their old sin nature) and their fleshly reasoning processes, which have likewise been corrupted by the indwelling old sin nature.  Eph. 4:18

33. The unbeliever then willingly lives a lifestyle in which his own corrupted reasoning ability and the lusts of the old sin nature work in concert to fulfill their sinful desires; this forms the environment in which the unbeliever passes his time. 

34. However, as dire as that sounds, it is evident from further revelation that the unbeliever will continue to deteriorate in his thinking processes; his overt actions will continue to express the ongoing corruption of his reasoning ability.  Rom. 1:21,28ff

35. It is clear from Romans that the unbeliever makes conscious choices to reject the truth and that God acts in judgment against those that claim to be wise, a judgment that results in the continued degradation of their thoughts and actions.  Rom. 1:24,26,28

36. Paul closes verse 3 with a blanket statement regarding the condition of every person that has ever been born (with the exception of Jesus Christ).

37. The Greek noun fu,sij (phusis) is used extensively in Greek literature, and in a broad variety of ways; however, by the time of the New Testament the term was used in two primary ways.

a. The first relates to birth or physical origin.

b. The second deals with what is natural or expected apart from any other outside cause or influence.  

38. While it is true that the condition of unbelievers is determined at birth, Paul seems to be saying that their lifestyle from birth to the present (apart from any intervention) naturally results in them being children of wrath.  Eph. 5:6

39. All members of the human race began their existence in possession of the genetic old sin nature, which rendered them spiritually dead and subject to God’s condemnation; like their forefathers, all men were born as children of wrath.  IPet. 1:18

40. The phrase children of wrath is similar to the previous phrase sons of disobedience; however, the use of te,knon (teknon--children) is designed to emphasize the reality that the child is the product of his parents and has no active voice or choice in the matter.

41. When the term son is used, there is a greater emphasis on nobility, growth, personal freedom, and responsibility; to be a son of disobedience indicates the willing choice to act in defiance of God.  

42. However, to be a child of wrath emphasizes the dependence on, and relationship to, one’s parent or ancestor; the unbeliever inherits the wrath of God apart from the intention of the parents, and apart from his will.

43. The subject of God’s wrath has troubled many because they often seem to interpret God’s wrath in terms of human anger or wrath and how it is displayed.
44. Human beings can be capricious and vindictive, and can often express their anger in ways that are completely out of proportion to the offense; sometimes, their wrath does not even have a legitimate basis.
45. However, God’s wrath is none of these things; God’s wrath is His expression of righteousness and justice against sin, evil, and all that is opposed to His moral character.
46. There is an essential relationship between God's righteousness and his wrath; if God were to tolerate sin, evil, and wickedness, then one could rightly call His righteousness, justice, and moral character into question.
47. Some interpreters are not comfortable with the idea that God has a personal hatred of sin, and they choose to believe that God’s wrath is merely the inevitable process of cause-and-effect that occurs within a moral universe.
a. Certain Greek philosophers espoused the idea that the concept of the wrath of God was not consistent with an enlightened view of deity (still being expoused today).

b. However, the Roman culture also seems to have developed the concept of the wrath of God, acknowledging that some divine wrath always comes openly into view.

c. The common view was that certain natural disasters, famine, sickness, and plagues were the result of ignorance, negligence, or carelessness with regard to the demands of deity.

48. The wrath of God refers to His righteous anger against sin, and the judgment that He personally executes on that sin.
49. God’s wrath is not an impersonal process of cause-and-effect; neither is God's wrath some attempt at revenge, or the result of a passionate loss of control.
50. Since all people come into this world as children of wrath due to the natural order of things, only a supernatural intervention (adoption) can remedy their situation which is characterized by the wrath of God.  Jn. 3:36; Rom. 1:18, 5:9; IThess. 1:10, 5:9
51. Paul uses the imperfect of the verb eivmi, (eimi--was, were) to deal with the time from one’s physical birth until the time he became a son of God; during this time, all those who would believe were in the same condition as their negative counterparts.

52. Paul uses the articular adjective of loipo,j (loipos--what remains, what is left over) to indicate that the whole of humanity has inherited the same condition, and apart from salvation, all are the objects of wrath in time and eternity.  Rom 2:4

53. With these three verses, Paul has effectively identified the three elements that bind all unbelievers in the realm of spiritual darkness and death; the first is the age of this world. 
a. Both of these terms are used to express the reality of an entire social value-system that is alien to God and His plan. 

b. This influence begins at birth with the values that are passed on from the parents and extended family to their children. 

c. It is reinforced all throughout life, both formally and informally through the educational system and the media as well as through peer pressure; it continues to be transmitted through patterns of thinking, traditions, customs, and even institutions. 

d. While this should not be interpreted to mean that everything in society is evil, it should be recognized that the organized world system does not lead people toward God.

54. The second evil influence is a personal one, who rules the invisible spirit world with the authority he has been given.

a. The fact that he is identified as a ruler, one having authority, indicates that he is in charge of the other evil spirits.

b. Paul confirms what many of the ancients believed about the air being the residence of evil spirits; Satan’s primary area of operation is the immediate atmosphere in and around planet earth.

c. The phrase in the sons of disobedience should not be interpreted to mean that all unbelievers are demon-possessed in the sense that Satan indwells them; rather, it means that these forces are at work among the masses.

d. Paul’s use of the verb evnerge,w (energeo--working) indicates that he is not only active in his evil, but that he is effectively working among those characterized by disobedience.  IICor. 4:4

e. Although there has been considerable literature written about the relationship between the forces of evil and human institutions, one should recognize that Paul emphasizes the work of this evil spirit in people as opposed to his work in governments or other institutions.

55. The final influence is found in the genetics of the flesh, the old sin nature, which is hostile to God and incapable of submitting to His Law; it is the inclination to evil that lies within every human being.

56. As Arnold has observed, “Paul's teaching suggests that the explanation for our behavior is not to be found exclusively in human nature or in terms of the world's influence. Similarly, an exclusively demonic explanation for deviant behavior is unduly myopic. Rather, we should explain behavior on the basis of human nature, environment and the demonic—all three simultaneously. One part may play a leading role, but all three parts need to be considered.”

Doctrine of the Old Sin Nature

2:4 But God, being rich in mercy, because of His great love with which He loved us,  {de, (ch) but--o` qeo,j (n-nm-s) the God, here the subject of the sentence is now introduced--plou,sioj (a--nm-s) having an abundance, rich, wealthy--eivmi, (vppanm-s) being;circumstantial--evn (pd) in, with respect to--e;leoj (n-dn-s) dative of reference--dia, (pa) introduces a second cause h` avga,ph (n-af-s) the love--polu,j      (a--af-s) large in quantity or measure, great--auvto,j (npgm3s) of Him, subjective genitive, He loves--o[j (apraf-s) refers to love, accusative by attraction but functions as dative of means or instrument--avgapa,w (viaa--3s) He loved; constative aorist--evgw, (npa-1p) us, believers}

Exposition vs. 4

1. Having addressed the pre-salvation status, Paul concludes that all who are now believers were at one time just like their unbelieving counterparts; all were children under God’s wrath.

2. This verse begins with the adversative conjunction de, (de--but), which introduces the actual subject of the sentence; additionally, it serves to contrast the helpless state of fallen humanity with God’s state of being rich in mercy.
3. Although all people entered this world in a state of spiritual death and lived that existence out in the sphere of their accumulating transgressions and sins, their lifestyles were ultimately determined by their own volitional choices (cosmic and demonic influences aside).
4. The verb peripate,w (peripateo--walked, behaved lived) in verse 2 and the verb avnastre,fw (anastrepho--to order one’s life, to conduct oneself) in verse 3 are both indicatives and indicate that the pre-salvation behavior was not forced on anyone; these were personal choices to live in a particular way that would bring the wrath of God on them.  Rom. 1:32
5. Paul now introduces God as the subject of his discussion and immediately provides a description of His character, stating that His existence is characterized by a wealth of mercy.

6. The participle of the verb eivmi, (eimi--is, being) is a circumstantial participle, which here precedes the action of the main verb; it frequently comes first in the word order and precedes the timing of the event in view (made us alive).

7. Paul has used this participle of the state of unbelievers in verse 1 and will use it of them again in verse 5; here, he uses it to contrast their condition or state with that of God.

8. Mercy focuses on the leniency that one shows as he chooses not to inflict some punishment or suffering on one that deserves it; children of wrath deserve wrath, but God bestows mercy.

9. It refers to the compassionate treatment of an offender when one has the authority and power to inflict punishment; God is the offended party and has the right to demand justice but shows mercy instead of executing judgment.

10. In that regard, mercy can also denote inner disposition (the inclination toward mercy; Matt. 5:7) or the overt act by which one aids someone in need.  Mk. 5:19; Lk. 16:24

11. As others have observed, mercy refers to an expression of love that is unexpected because it is undeserved; mercy is not bestowed because of some duty or obligation God has.

12. Therefore, Paul first ascribes God’s motive for saving people to His mercy, His free choice to extend compassion and grace to those who had no claim on Him.

13. God is described as being rich in mercy; the adjective plou,sioj (plousios--having an abundance, being rich or wealthy) denotes one that has an abundant or plentiful supply of whatever is in view.
14. It is related to the noun plou/toj (ploutos--abundance, wealth, riches), which has been previously used to reference God’s grace (Eph. 1:7) and His glory.  Eph. 1:18
15. Once again, Paul refers to the overwhelming abundance of God’s qualities, His mercy and His grace, which he has graciously extended to those who did not deserve them.
16. The reference to God’s great mercy is followed by a construction that denotes the cause for His actions, focusing on the related matter of His love.
17. The prepositional phrase is composed of the preposition dia, (dia--through, because), which is followed by the accusative of the noun avga,ph (agape--love).
18. The entire cognate phrase (on account of the great love with which He loved us) modifies the coming verb suzwopoie,w (suzoopoieo--to make alive with) and the two verbs of verse 6 by providing the cause or motive for God’ action.
19. God’s love is further described by the attributive adjective polu,j (polus--great, much, many), which here denotes the large quantity of His love, the great amount of it.
20. God’s attribute of love formed the basis or cause for His demonstration of mercy; His mercy in salvation is exhibited because of His love.  Jn. 3:16
21. The pronoun auvto,j (autos--his) is a subjective genitive, which means that it functions as the subject of the verbal idea that is implicit in the lead noun love; God loved us.
22. The feminine form of the relative pronoun follows, which is found in the accusative case since it is grammatically attracted to the feminine noun avga,ph (agape--love).
23. While it is grammatically the object of the verb avgapa,w (agapao--loved) that follows, it actually functions as a dative of means or instrument; this is correctly reflected in the New American Standard translation with which.
24. The final verb avgapa,w (agapao--loved) is to be classified as a constative use of the aorist, which views the action as a whole; it emphasizes the fact of the occurrence, not its nature, its timing, its duration, etc.

25. The Greek noun avga,ph (agape--love) is defined as the type of love that proceeds from the core character of a person, with no regard for the merit of the object.

26. Further, this type of love always places the best interests of the object of love first; it is characterized by the willingness to give (Jn. 3:16) and to make whatever sacrifice is necessary on behalf of the object of love.  Jn. 15:13

27. The concluding pronoun us continues to refer to all believers, since what follows in the context of verse 5 is only applicable to those who have been saved.

Doctrine of Mercy

2:5 even though we were dead in our trespasses, made us alive together with Christ (by grace you have been saved),  {kai, (ab) even--eivmi, (vppaam1p) lit. being; temporal=when; concessive=although--evgw, (npa-1p) we, we believers--nekro,j (a--am-p) dead, spritual death--to. para,ptwma (n-dn-p) in the sphere of trespasses, transgressions--suzwopoie,w (viaa--3s) 2X, to make alive together with someone--o` Cristo,j (n-dm-s) instrumental of association, with the Christ, the Messiah--ca,rij (n-df-s) instrumental of cause, it is on the basis of grace--eivmi, (vipa--2p+) periphrastic, you all are--sw,|zw (+vprpnm2p) lit. having been saved with the result that you are currently saved; divine passive}
2:6 and raised us up with Him, and seated us with Him in the heavenly places in Christ Jesus,  {kai, (cc) connective--sunegei,rw (viaa--3s) 3X, only in Ephesians and Colossians; lit. to raise together with someone, to raise from sleep or death--kai, (cc) connective--sugkaqi,zw (viaa--3s) 2X, to sit down together with someone--evn (pd) in--to. evpoura,nioj (ap-dn-p) in the sphere of the heavenlies--evn (pd)  Cristo,j VIhsou/j (n-dm-s) locative of sphere; emphasizes union with Jesus Christ}
Exposition vs. 5-6

1. The construction at the beginning of verse 5 is almost identical to the construction at the beginning of verse 1, the only exceptions being a minor change in word order and the change of pronouns from you all to we.

2. The repetition of this construction indicates that Paul has finished his short explanation of the pre-salvation condition of mankind and is returning to the original point which was introduced in 

verse 1.

3. The conjunction kai, (kai--and, also, even) begins this verse, and most have recognized that it has an ascensive force; this is used to denote the most notable example of something, or it can be used to emphasize something that is surprising, unexpected, or noteworthy.
4. In this case, it is designed to emphasize not only that the unbeliever was spiritually dead, but to express the sharp contrast between the state of spiritual death and the surprising and unexpected actions God has taken on behalf of those who believe. 
5. The participle of the verb eivmi, (eimi--being) follows and should be understood as having concessive force; this means that the action of the main verb is fulfilled in spite of the state or action described by the participle.
6. The switch from the second person plural pronoun you all to the first-person plural pronoun we is not designed to make a distinction between Jews and Gentiles; rather, it is merely a device by which Paul expresses solidarity with His audience.
7. Hoehner cites a couple of older sources that he indicates have demonstrated that the term we almost always refers to all Christians, while the term you all simply refers to a smaller segment of believers.
 
8. Although Paul makes a distinction at times between all believers and his present audience, he is still saying that both groups have become the recipients of the same blessings.
9. Paul once again reminds his audience that all believers previously resided in a state of spiritual death and lived their lives out in the sphere of their increasing trespasses and sins.

10. The first of the three main verbs (all of which are relatively rare) is suzwopoie,w (suzoopoieo--lit. to do life with), which is only used here and in the book of Colossians.  Col. 2:13
11. In fact, this verb is not found in classical Greek or in the Septuagint, which would suggest that this is another term that Paul coined; this is a good example of the Spirit providing the doctrinal vocabulary of Christianity.  ICor. 2:13
12. The term is a triple compound that means to make someone alive with someone else; without the prefixed preposition, the root verb zw|opoie,w (zoopoieo--to make alive) is used eleven times.
13. Apart from the literal examples of a seed dying and coming to life (ICor. 15:36) and the inability of any law to provide spiritual life (Gal. 3:21), every other reference deals with one of the members of the Godhead, each of whom has the ability to impart life. 

a. It is used of the Father.  Jn. 5:21; Rom. 4:17

b. It is used of the Son.  ICor. 15:45  

c. It is used of the Holy Spirit.  Jn. 6:63

14. The three verbs used in verses 5-6 should be understood as constative aorists, which views these actions as a whole; it places the stress on the fact of their occurrence, and not on their nature, timing, duration, etc.
15. The verb (as well as the next two verbs) all came to pass at the point of faith in Christ; at the point of salvation, the believer was given spiritual life and permanently associated with Christ by means of the baptism of the Holy Spirit.  Rom. 6:3

16. When the believer is identified with Jesus Christ the action is timeless; he becomes identified with Jesus Christ in His past history, His present position, and His future destiny.

17. Paul’s emphasis in Romans first focused on the implications of positional truth as they primarily relate to the matter of the old sin nature and how the believer is to deal with it.  Rom. 6:1ff

18. In Ephesians, Paul’s emphasis is on current positional truth and the reality of the believer’s spiritual life, his spiritual resurrection, and his spiritual exaltation to heavenly realm.

19. When Paul speaks of dying and being raised with Christ, one should not consider this to be a subjective experience that is accompanied by various feelings or sensations; when one is placed into union with Christ, it is non-experiential.

20. Paul viewed Christ’s death as a separation (the root idea of death) from this world and death to the matters of sin, the cosmic order, and to the spiritual powers of this age.
21. Likewise, the resurrection of Christ involves being made alive to a new order, which is characterized for the believer by a relationship with God and the power to live in this new way of life.  Rom. 6:4
22. This language is another way of communicating the reality that the believer has been transferred from the old sphere/dominion of Adam, sin, and death into the new sphere/dominion of God’s Son.  Col. 1:13
23. Arnold has also suggested that Paul communicates in this way because there is really no better theological construct that would as effectively inform the audience about their present access to the power and authority of Jesus Christ.

24. Paul had previously indicated that part of the purpose of his prayers was that the Ephesians would understand God’s mighty power, which not only raised and exalted Christ but has raised and exalted His people.

a. It raises them from spiritual death to spiritual life, removing them from the power of sin and death and exalting them with God’s dynamic life.

b. It lifts them out of the present age of the cosmic system in which they live and places them in the heavenly realms.

c. It raises them beyond the control of the hostile powers which currently rule over those who live their lives as children of wrath.

25. Thus, the three matters of new life, being raised, and being seated in the heavenlies exalts the believer into a new spiritual position that uses the spatial concept to communicate the reality that the believer’s position is now one that is superior to the three hostile powers that previously dominated him.

26. Being raised and seated with Christ also emphasizes that the believer has been exalted with Him, which brings the blessings, privileges, honor, and authority involved with being enthroned.  
Rev. 3:21
27. At the end of verse 5, Paul interrupts the train of thought with a parenthetical statement which is one that he will explore more fully in the verses that follow.  Eph. 2:7-8.

28. This interjection is designed to underscore the importance of what God’s grace means for his readers; it focuses on His initiative in salvation and the fact that salvation is a past fact that results in the present state of salvation.
29. The noun ca,rij (charis--grace) is in the dative/instrumental case and should be classified as an instrumental of cause; grace is the basis by which God saved those who were spiritually dead.

30. Paul has already emphasized the grace of God in the initial blessing of chapter 1 (Eph. 1:6,7), but emphasizes it once again in this parenthesis.  
31. In this context, the abundance and efficacy of God’s grace are more clearly seen by means of the contrasts Paul uses; the matters of sin, death, and God’s wrath serve to highlight the reality of God’s unmerited favor.
32. The fact that salvation is only possible because of the grace of God should also remind the readers that this came as a result of God’s free choice to act in grace; additionally, it was based on His love and mercy and not on some obligation He had.  
33. Paul uses a periphrastic construction that employs the present indicative of the verb eivmi, (eimi--to be, you are) which is coupled with a perfect passive participle of the verb sw,|zw (sozo--to save, deliver, rescue).

34. A periphrastic construction is one in which a verb of being (such as eivmi, eimi) is joined with an anarthrous participle to form a finite verbal idea.
a. In this case, the construction has the force of the perfect tense.
b. The perfect tense is one that describes an event that has been completed in the past but has results that continue to exist at the present time.
c. Zerwick and others indicate that the perfect tense is used to emphasize not the past action as such (normally done with the aorist or imperfect), but the present state of affairs that results from that past action.

35. When one breaks this periphrasis down, it essentially states that you all are (at the present time) in the state of having been saved (the past action) with the result that you are currently saved (the existing result).
36. This construction takes the verb saved, which is a completed action, and essentially converts it into a stative situation; this means that salvation is complete, and that the believer enjoys the benefits of it.
37. There is no more concise statement of the fact that once one accepts the terms of the gospel and believes on Jesus Christ, he is then saved permanently.
38. The verb sw,|zw (sozo--saved) has the idea of deliverance or rescue from danger; it denotes deliverance from the dangers of war or oppression (Jude 1:5), from danger on the sea (Matt. 14:30), from disease (Mk. 5:34), or from the wrath of the gods.

39. However, in Paul’s writings, the salvation family of words is primarily used of mankind’s need for deliverance from spiritual death and from the wrath of God.  Rom. 5:9; ITim. 1:15

40. In that regard, the passive voice of the participle should be construed as a divine passive; God is the unnamed agent who has saved believers.

41. It seems that Paul uses the term saved here to refer to all that God has done, including deliverance from spiritual death, sin, and wrath, and His work of uniting believers with Christ so that they share in His position.
42. Thus, God’s salvation includes His work in making believers alive with Christ, raising them up with Him, and seating them with Him in the heavenlies.
43. The final prepositional phrase at the end of verse 6 is not redundant, as some have suggested; rather, the phrase in Christ reiterates the fact that these blessings come to the believer because of the reality of positional truth.
2:7 so that in the ages to come He might show the surpassing riches of His grace in kindness toward us in Christ Jesus.  {i[na (cs) introduces purpose clause; so that, in order that--evndei,knumi (vsam--3s) 11X, to direct attention toward something, to cause something to become known, to show or demonstrate; the middle voice has an active sense--evn (pd) in--o` aivw,n (n-dm-p) dative/locative of time, during which ages--o` evpe,rcomai (vppndm-p) 9X, lit. the coming upon ages; attributive participle, modifies aion--to. u`perba,llw (vppaan-s) 5X, lit. to throw or cast beyond; transcending, excelling,  surpassing, exceeding; attributive, modifies ploutos--plou/toj (n-an-s) wealth, abundance, riches--h` ca,rij    (n-gf-s) of the grace; content of the riches--auvto,j (npgm3s) of Him; possessive or subjective, His grace or the grace He bestows--evn (pd) in, with, by--crhsto,thj (n-df-s) 10X, goodness, kindness, pleasantness, graciousness, honesty, integrity; sphere, or dative of manner, in or with kindness--evpi, (pa) used with accusative for direction, toward--evgw, (npa-1p) us--evn (pd) in, sphere--Cristo,j VIhsou/j (n-dm-s) in Christ Jesus, positional truth}

Exposition vs. 7

1. After detailing the facts that the believer has been given life, raised up with Christ, and seated with Him in the heavenlies, Paul now provides the purpose of God in doing all the things involved in the believer’s salvation.

2. The conjunction i[na (hina--in order that, so that) is used with the subjunctive form of the verb      evndei,knumi (endeiknumi--show, demonstrate) in order to form a standard Greek purpose clause.
3. The verb evndei,knumi (endeiknumi--show, demonstrate) means to provide overt proof of something, to show or demonstrate something openly.
4. What will be prominently placed on display is the reality of the surpassing riches of His grace; thus, what God has done for believers will be on display for all eternity, providing an ongoing witness to His unmatched grace.
5. Barth was the first to suggest that this verb is to be understood in a legal sense here, which would have the idea of providing evidence in a forensic (legal, courtroom) setting.

6. He thinks that God is involved in a cosmic lawsuit with Satan (partially true) and will use the church as a witness to demonstrate that God is good and gracious.

7. While there is little doubt that Satan has probably impugned God’s love, mercy, goodness, and grace, there is nothing here to suggest that this demonstration comes as a legal response to Satan.

8. Rather, the fact that the incomparable abundance of God’s grace will be on display for the ages of eternity suggests that this is related to His revelation and glorification of Himself, and not to some defense of His plan.

9. Baugh makes the observation that the common practice in the ancient world was to dedicate shrines, statues, and trophies won in battle to the gods; evidence that these spoils were found in temples is really pretty much scattered everywhere throughout ancient literature.
   

a. When one entered a temple in antiquity (assuming it had not been plundered at some earlier point), he essentially entered a museum that displayed various spoils of victory from bygone battles.

b. He indicates that the oracle center at Delphi was filled with treasuries that housed gold and silver objects, various weapons, and other spoils of victories.
c. He goes on to cite several sources that indicate that Temples in Greco-Roman antiquity typically acted as banks and depositories for precious objects, and the Artemesium of Ephesus was well-known as the largest and wealthiest repository in all Asia.  Acts 19:37; Rom. 2:22
10. As one considers the historical background, it is obvious that Paul recognizes that the Church is God’s redeemed and prized possession, His spoils of warfare, the members of which will be on display for all eternity in the New Jerusalem.  Eph. 1:14; Rev. 21:22

11. The Church was rescued/saved from the powers that dominated all unbelievers prior to salvation, and it will be visible throughout eternity as the spoils of God’s victory in Christ, the visible tribute to the invisible, incomprehensible riches of His grace and kindness.

12. As Lincoln has observed, “It can be said that if the raising of Christ from death to sit in the heavenly realms was the supreme demonstration of God’s surpassing power, then the raising of believers from spiritual death to sit with Christ in the heavenly realms is the supreme demonstration of God’s surpassing grace.”

13. In that regard, the time frame for this demonstration is seen in the prepositional phrase in the ages to come; that phrase not only denotes the time in which God will provide His demonstration, but the extended duration of that demonstration.

a. This phrase should not be taken as being synonymous with the similar phrase the age to come, which denotes the coming Millennial Kingdom in contrast to the present world order.  

Matt. 12:32; Eph. 1:21

b. The plural of the noun aivw,n (aion--ages) should also not be understood in the same way it was previously in this chapter; rather, it should be understood to refer to ages in terms of chronological time.   Eph. 2:2
c. Neither should any Gnostic definition of the Aeons be read into this context; those who do suggest that God’s grace toward believers is a manifestation to the hostile aeons (spirit forces) of the air. 

14. The coming ages does not refer to the various ages that comprise this age; rather, the eternal future should be understood to contain age after age, an endless succession of divinely planned eras of history.

15. No matter what the age, and no matter what the emphasis or duration of each age may be, God’s incomparable grace will be eternally seen through the glorification of the Church in Christ. 
16. Paul has already notified the audience that God’s activity on their behalf was also related to the reality of His own glory, part of which involves the reality of His incomparable grace.  Eph. 1:6a,12,14
17. Paul once again extols the marvelous nature of God’s grace by using two terms to describe the nature of His grace; the first of these terms relates to the matter of degree, and the second of them relates to the matter of quantity.

18. The articular participle of the verb u`perba,llw (huperballo--surpassing) was used literally of casting or throwing something beyond something else; it came to be used metaphorically of something that surpassed, excelled, or exceeded something else.
19. Friberg’s lexicon notes that it is used to express a degree that is beyond comparison or comprehension; thus, one could translate it by the term incomparable.
20. The noun plou/toj (ploutos--“riches”) is used of the wealth or abundance of something and is followed by the genitive of the thing that is abundant; it denotes not only the amount of something, but also suggests the value of it, as seen in the translation riches.
21. Once again, Paul has piled words together not only to emphasize the tremendous nature of God’s grace, but to emphasize the inexhaustible supply of that grace.
22. The surpassing riches of His grace first deals with the grace of God that brings salvation to all men; additionally, His grace will find expression in the matter of eternal rewards which will serve to demonstrate His extraordinary kindness throughout the ages of eternity.  Titus 2:11
23. This tremendous grace is now modified by a prepositional phrase that should be classified as one that denotes the manner in which God bestows His grace.

24. The noun crhsto,thj (chrestotes--goodness) is used ten times in the New Testament; it has the idea of one who is upright with others, one who is helpful, beneficial, kind, or generous.
25. In this case, it is a reference to the fact that God possesses a sympathetic concern for the welfare of humanity and acts in ways that are good, kind, and gracious.  

26. The following prepositional phrase evfV h`ma/j (eph hemas--toward us) is correctly translated and denotes the fact that God’s grace and kindness have been extended to all that are in union with Christ Jesus.
27. The status of those who are in Christ indicates a few things; the first is that the new order in Christ has already begun but will not be fully consummated until the coming ages of eternity. 

28. Secondly, God’s work on behalf of believers is permanent and will serve to publicly display His glory throughout all eternity as He displays His spoils of victory.

29. Finally, although God’s work on behalf of believers is a present reality (already), it will not be seen (not yet) for all that it is until Church Age believers are revealed in their glory at the rapture.  

Col. 3:1-4

30. This verse concludes the first sentence in chapter 2; verses 8-10 will provide further explanation about the nature of this salvation and God’s intentions for the future.

2:8 For on the basis of grace you have been saved through faith; and that not of yourselves, it is the gift of God;  {ga,r (cs) explanatory--h` ca,rij (n-df-s) the grace; causal dative--eivmi, (vipa--2p+) periphrastic, you all are--sw,|zw (+vprpnm2p) perfect, still saved--dia, (pg) through, the means--pi,stij (n-gf-s) faith in the active sense, by means of exercising faith--kai, (cc) connective, and--ou-toj (apdnn-s) note neuter, cannot refer to faith or grace; this state of salvation--ouv (qn) no, not--evk (pg) from--su, (npg-2p) you all, ablative of source--qeo,j (n-gm-s) from God, forward for emphasis; subjective the gift God gives--to. dw/ron (n-nn-s) 19X, the gift or present}
2:9 not as a result of works, so that no one may boast.  {ouv (qn) not--evk (pg) from--e;rgon (n-gn-p) a work, a deed; ablative of source--i[na (cs) in order that--mh, (qn) not, negative purpose clause; lest--ti.j (apinm-s) indefinite, someone, anyone--kauca,omai (vsad--3) to take pride in something, to glory, boast, brag about it}

Exposition vs. 8-9

1. Paul now returns to what he stated briefly at the end of verse 5, using the same terms and the same periphrastic construction that he used there.

2. Paul begins with the explanatory conjunction ga,r (gar--for), which is designed to expand on the matter of the riches of God’s grace (the basis of salvation); Paul clearly indicates that salvation is not of human origin, nor is it a matter of human works.
3. The dative of the Greek noun ca,rij (charis--grace) has the definite article, which is an anaphoric use of the article, meaning that it refers back to the anarthrous form of grace used at the end of 
verse 5.
4. Grace once again emphasizes that God acted on His own volition, without coercion or obligation, to provide the blessings of eternal salvation to those that were spiritually dead, those that could never earn or deserve His favor.
5. Therefore, grace denotes the fact that God had the mental attitude willingness to bestow overt blessings on those whose status or condition was such that they did not deserve the favor they were being shown; rather, they deserved judgment and wrath.

6. While some translators classify the dative of grace as a dative of means, it is more likely to be a dative of cause, which is best translated as on the basis of grace…
a. The dative of means is used to indicate the way in which something happens, while the dative of cause is used to denote the basis on which something happens.
b. Since the English term because may be used to express cause or motive, it is better to translate the dative of means by the English term by or on the basis of.
7. Additionally, the prepositional phrase that follows the periphrasis dia. pi,stewj (dia pisteos--through faith) is used to denote the intermediate means by which someone is saved.

8. In fact, most Greek grammars recognize that the preposition dia, (dia--through, by) is sometimes used with the genitive in a way that is quite similar to the dative/instrumental of means.
9. Paul uses a periphrastic construction that employs the present indicative of the verb eivmi, (eimi--to be, you are), which is coupled with a perfect passive participle of the verb sw,|zw (sozo--to save, deliver, rescue).

10. When one breaks this periphrasis down, it essentially states that you all are (at the present time) in the state of having been saved (the past action), with the result that you are currently saved (the existing result).
11. There is no more concise statement of the fact that once one accepts the terms of the gospel and believes on Jesus Christ, he is then saved permanently and resides in a state of salvation.
12. The verb sw,|zw (sozo--saved) has the idea of deliverance or rescue from danger; it denotes deliverance from the dangers of war or oppression, from danger on the sea, from disease, or from the wrath of the gods.

13. However, in Paul’s writings, the salvation family of words is primarily used of mankind’s need for deliverance from spiritual death and from the wrath of God.  Rom. 5:9; ITim. 1:15

14. In that regard, the passive voice of the participle should be construed as a divine passive; God is the unnamed agent who has saved believers.

15. It seems that Paul uses the term saved here to refer to all that God has done, which includes deliverance from spiritual death, sin, and wrath and His work of uniting believers with Christ so that they share in His position in the heavenlies.
16. Paul moves on to stress that salvation is by God's grace alone--and comes through the non-meritorious system of thinking (faith)--by making two negative statements with regard to the nature of salvation.

17. The first of these negative statements has caused a great deal of difficulty, since Paul uses the neuter form of the near demonstrative pronoun ou-toj (houtos--this, NAS “that”) which does not agree grammatically with any of the near antecedents.

a. The most common mistake is to link it with the preceding noun pi,stij (pistis--faith), but that noun is feminine and does not agree grammatically with the neuter form this.
b. The second most common mistake is to think that it refers back to the more distant antecedent ca,rij (charis--grace); however, that view suffers from the same lack of grammatical agreement.
c. In the first case above, the theological implications are staggering, since Paul would be saying that one’s faith in the gospel was not something he exercised of his own free will because it was a gift from God.
d. This would essentially mean that no one can believe the gospel on their own accord; God must supply saving faith to the unbeliever, or he cannot be saved.
e. However, the matter of faith in God’s plan is never spoken of in passive terms (i.e., something someone else did to or for him); language of faith/belief is always active, with the present participle of pisteu,w (pisteuo--believing, the one believing) being used frequently.  Jn. 3:18,36
f. Of the 241 times the verb pisteu,w (pisteuo) is used in the New Testament, fewer than 10 are found in the passive voice, which has the sense of entrust.  Rom. 3:2; ICor. 9:17; Gal. 2:7;
IThess. 2:4
18. Most Greek grammars (Robertson, Wallace, Mounce) recognize that the neuter form of the demonstrative pronoun is used not only to refer to natural grammatical antecedents but is also used to refer to concepts or to a larger context.  Lk. 2:12, 5:6

19. In this case, it should be understood to reference the entire idea of being in possession of salvation by grace through faith.

20. Paul declares that the matters of God’s grace, one’s faith, and the resultant state of being saved are not things that come from the source of you all.

21. The prepositional phrase of yourselves should be understood as an ablative of source; this means that salvation did not originate from the source of the believers in Ephesus (or any believer); it was wholly the work of God.  Jn. 1:12-13; James 1:18

22. The first negative statement is followed by a balancing positive statement that directly states that salvation by grace is the gift of God.
23. He strongly emphasizes the fact that this is from God, or the gift God gives, by placing qeo,j (theos--God) first in the clause and by placing it immediately after the ablative from you.
24. Although this is the only time Paul uses the noun dw/ron (doron--gift), it refers to a gift or present that someone gives to someone else.  Matt. 2:11; Rev. 11:10
25. This is purely and simply a gift given freely to those who were in no position to necessarily expect anything from God or make any demands on God.  Eph. 2:1-3

26. It not only comes from the source of His mercy and grace, but God Himself has devised a plan to do all that is necessary to maintain His righteousness while providing this gift to sinners.  Rom. 3:26

27. Verse 9 introduces the second negative statement, which is used here to amplify and expand on the statement in verse 8 that salvation is not from the source of yourselves.
28. Paul now indicates specifically what he has in mind, as he informs the readers that Ph1 salvation is not a matter of human works; the prepositional phrase in the Greek literally means not from the source of works.
29. This prepositional phrase is used 16 times in the New Testament, and 13 of them are found in the writings of Paul.

30. In both Romans and Galatians, this phrase is generally followed by the genitive of the noun no,moj (nomos--law), which refers specifically to works done in obedience to the Mosaic Law.  Rom. 3:20; Gal. 2:16, 3:2,5,10
31. However, Paul only uses the noun no,moj (nomos--law) once in the letter to the Ephesians, and it is not in reference to the salvation of individuals; here, he is not specifically referring to human attempts to obey the Mosaic Law since he is addressing a predominantly Gentile audience.  Eph. 2:15
32. In this context, works is used to denote any type of human efforts that are done in an attempt to gain God’s favor and obtain eternal salvation.
33. When one considers the matter of Ph1 salvation, he must recognize that faith and works are mutually exclusive approaches which cannot be effectively reconciled with one another.

34. Further, they cannot be mixed together to form a third method of salvation that requires both faith and works.  

35. It is likely that Paul does not provide any examples of what works he has in mind because his intention is that this be taken in a universal sense.

36. Works include anything anyone does apart from the matter of faith; they may include actions performed out of duty or obedience to any moral standard or can include ritual works such as baptism or emotional works such as feeling a particular way.

37. The final portion of verse 9 is comprised of a purpose clause which indicates that the lack of human effort or achievement, coupled with the gratuitous nature of salvation, eliminates the possibility of one boasting with regard to Ph1 salvation.  Rom. 3:27-28

38. Webster defines boasting as, "Speaking in a vainglorious or ostentatious fashion in order to exalt oneself; to give an inflated idea of who one is, what he has done, the gifts, talents or skills that he possesses."

39. Most often, boasting is verbal activity which comes as a result of pride; this is seen by the fact that some of the words for arrogance are closely linked with boasting.  ISam. 2:3; Isa. 16:6; Rom. 1:30

40. Both the Old and New Testaments recognize the folly and sinfulness involved in the matter of boasting in one’s self, one’s accomplishments, or anything related to one’s own life or efforts.  

Judges 7:2; ISam. 2:3; Ps. 49:6; James 4:16; IJn. 2:16

41. There is a shift in emphasis at the end of verse 9, as seen in the change of pronouns; the second-person plural pronoun su, (su--you all) in verse 8 is changed to the indefinite singular pronoun ti.j (tis--someone, anyone).
42. This change is designed to place the emphasis on the individual, effectively making this personal to every person.
Doctrine of Faith

2:10 For we are His handiwork, created in Christ Jesus for good works, which God prepared beforehand so that we might walk in them.  {ga,r (cs) for, explanatory--auvto,j (npgm3s) of Him; subjective genitive or possession--eivmi, (vipa--1p) we are, right now--poi,hma (n-nn-s) 2X, a work, handiwork, creation--kti,zw (vpapnm1p) 15X, to create, to bring something into existence, having been created; temporal--evn (pd) in--Cristo,j VIhsou/j (n-dm-s) sphere, positional truth--evpi, (pd) used here to indicate the goal or purpose--e;rgon (n-dn-p) an activity, a work or deed--avgaqo,j (a--dn-p) good as in upright, moral good; attributive--o[j (aprdn-p) which works; although dative by attraction, functions as the object of the following verb--proetoima,zw (viaa--3s) 2X, to prepare beforehand--o` qeo,j (n-nm-s) God, the Father--i[na (cs) introduces purpose clause, so that, in order that--evn (pd) in--auvto,j (npdn3p) them, the deeds or works--peripate,w (vsaa--3s) we might walk, potential}
Exposition vs. 10

1. The conjunction ga,r (gar--for), which is postpositive and never begins a Greek sentence, introduces another statement of support for the premise that salvation is based on grace and not on human ability or achievement.
2. He has already described salvation in terms of a resurrection from the spiritually dead, a liberation from slavery to the cosmic world system and hostile spiritual forces, and a rescue from the matter of deserved condemnation. 

3. Paul will now proceed to confirm his statements that salvation is not of human origin and is not based on human works; thus, it cannot ever become a matter of human boasting. 

4. The genitive of the pronoun auvto,j (autos--of Him, His) is placed forward in the sentence to emphasize that God does the work in salvation; the genitive should be understood in a subjective sense, meaning that believers are God’s handiwork.
5. This is further confirmed by what follows, since the verb kti,zw (ktizo--bring into existence, create) is another example of a divine passive.
6. The present indicative of the verb eivmi, (eimi--be, are) indicates that the continued existence of believers (we keep on being His workmanship) testifies to God’s work in salvation in an ongoing way.
7. The noun poi,hma (poiema--that which is made, a work) is used only twice in the New Testament, and both usages refer to God’s work.
8. In Romans, Paul uses the term to refer to the things that comprise the physical creation as things that have been made; the ma (ma) suffix often gives a word a passive sense (what has been made).  
Rom. 1:20
9. While it is true that the term is the root of the English term poem, such information is not germane to translating and interpreting Greek.

10. However, a number of creative ministers have stated that this term focuses on God’s skill as a master designer; they go on to translate this term as poem or masterpiece, which is nice for sermonizing but has nothing to do with the root meaning of this term.

11. While the verb kti,zw (ktizo--bring into existence, create) means to create something that has not existed before, it is only used in the New Testament to refer to God’s creative acts; it is used of His creations in both the physical realm (Matt. 19:4; Mk. 13:19; Col. 1:16; ITim. 4:3) and in the spiritual realm.  Eph. 2:10,15, 4:24; Col. 3:10

12. Paul has referenced God’s power with regard to believers (Eph. 1:19) and has provided examples of God’s power in action, resulting in their spiritual resurrection and exaltation.  Eph. 2:5-6

13. This passage indicates that God’s power is involved in His work in transforming a spiritually dead unbeliever into a new creation; believers are the products of God’s work.

14. Once again, Paul emphasizes the matter of positional truth, since all the blessings and promises of God are found in Jesus Christ.

15. The goal or purpose of God’s new creation is found in the prepositional phrase evpi. e;rgoij     avgaqoi/j  (epi ergois agathois--upon good works); however, the use of the preposition evpi, (epi--on, upon, over) with the dative case to denote purpose is somewhat unusual in the New Testament.  
Gal. 5:13
16. It is far more common for that preposition to be used with the dative to indicate the grounds or basis for something; nevertheless, such cannot be the case here, since that would mean that God’s work in salvation is based on the good works of unbelievers!  Rom. 3:20, 8:8, 9:32; Gal. 2:16
17. However, while human works are not acceptable with regard to salvation Ph1, Paul explains that they are indeed the Ph2 purpose for which God creates believers.
18. The works or activities that God has planned for the believer are described by the adjective avgaqo,j (agathos--good), which refers to that which meets a high moral standard; these are works that are consistent with truth, uprightness, biblical morality, and God’s will.  Rom. 2:7, 13:3; ITim. 2:10
19. While a related phrase is also translated in the New Testament as good works, the adjective kalo,j (kalos--good, beneficial, helpful) is used to indicate that good works also are helpful or beneficial for those who are the recipients of them.  Mk. 14:6; Tit. 3:8,14
20. There is likely some overlap between the two adjectives, but together, they indicate that good works are those that are consistent with God’s moral nature and which often provide a very real benefit to others.  
21. The believer only needs to concern himself with figuring out what God desires from him, since Paul states that God has prepared a course of action beforehand.
22. The verb proetoima,zw (proetoimazo--prepared beforehand) is used in the New Testament only of God’s activity of making ready in advance of something.
23. In Romans, the verb is used of believers being prepared beforehand for sharing in God’s glory; it is used here to indicate that God has not only prepared believers beforehand, but that He has prepared the course He desires for their lives.  Rom. 9:23
24. This certainly stresses not only the importance of divine good production but also stresses that divine good production is of divine origin, part of the Divine Decrees, and is still a factor in God’s grace.
25. This fact explains why any rewards the believer might accrue during his Ph2 are still a matter of God’s grace and not a matter of human ingenuity or accomplishment.
26. One might be inclined to limit this to God ordaining the circumstances of a believer’s life that make divine good production possible; however, Paul is clear on the fact that these works are the specific applications that God has ordained in eternity past.

27. Although some limit the Greek prefix pro, (pro--before) to the time preceding conversion, like other things God did beforehand, this action has taken place in eternity past and is consistent with God’s other actions such as election.  
28. In fact, these good works that God has planned serve to highlight the moral dimension that Paul addresses in the first chapter; these very works provide the basis for the believer becoming holy and blameless before Him.  Eph. 1:4
29. Paul’s assertion that God has prepared a specific course of divine good production for the believer strongly emphasizes that one’s Ph2 works are not solely a matter of one’s own personal decisions; they are based on God’s gracious plan.

30. Some might argue that Paul is advocating some type of fatalism or determinism because God has already determined the individual activities for each believer; however, such is not the case.

a. Fatalism is the doctrine that indicates that events are fixed in advance so that human beings are powerless to change them; this view essentially denies that man has any control over his actions, leading to the idea that he is not responsible for them.

b. Theological determinism is the view that God determines every event that will take place in history (often related to the divine decrees); however, any view that does not also allow for the function of free will within the framework of God’s decrees must be rejected.

31. Paul avoids both of these views by closing with a purpose clause that expresses God’s intention in planning the very acts of divine good production.

32. The purpose clause is used to indicate the purpose or intention of the main verb (prepared beforehand); while this construction is meant to show intention, it does not indicate whether something will actually happen or not.

33. In this case, the human activity of walking in them is still a necessary factor in fulfilling God’s plan; the believer has to identify his course by means of understanding the truth and then choosing to cooperate with God’s purpose for his life.  Heb. 12:1

34. As noted in verse 2, the verb peripate,w (peripateo--walk, walk around) is used figuratively to denote how one conducts his life, his habitual way of living.
35. The first place the believer should begin, if he desires to ascertain the divine will, is with the Royal Imperatives that provide the particulars of God’s directive will.

36. In contrast to works that involve strictly human abilities, these works are to be accomplished by the means of God working in and through the believer by means of the Holy Spirit.  Phil. 2:13; 
Rom. 8:4,12-13
37. As several interpreters have noted, it is only the actual practice of good works that demonstrates the contrast between those who have come to Christ and those who have not.  James 2:18b; IJn. 2:4-5

38. This passage certainly brings into question the salvation of those who are not engaging in the works that God has designed for them; if no divine good production is evident, it may indicate that one is not a believer.  Matt. 7:16-20

39. On the other hand, the use of the subjunctive here indicates that the action is potential but not certain; it is evident from a study of the New Testament that not every believer always fulfills God’s plan for his life.  Lk. 22:55-62; ITim. 1:20; IITim. 2:16-18, 4:10a

40. The use of the verb may walk is designed to bring the subject matter full circle; in contrast to the previous walk in the sphere of trespasses and sins, God has planned for the believer to order his lifestyle in the sphere of divine good. 

41. While Paul does not provide any information at this point about which good works are in view, he will address the matter of the expected lifestyle beginning in chapter 4.  

2:11 Therefore remember that formerly you, the Gentiles in the flesh, who are called "Uncircumcision " by those known as "Circumcision," which is performed in the flesh by human hands--  {dio, (ch) inferential, therefore--mnhmoneu,w (vmpa--2p) remember, call to mind--o[ti (cc) introduces the content on which they are to focus--pote, (ab) indefinite adverb, at one time, formerly--su, (npn-2p) you all--to. e;qnoj (n-nn-p) the nations, the Gentiles--evn (pd) in--sa,rx (n-df-s) flesh, refers to the body and not the old sin nature--o` (dnmp+)  le,gw  (vpppnm2p) apposition to su; means to identify in a specific way, to be named or called--avkrobusti,a (n-nf-s) 20X, lit. the foreskin; the state of uncircumcision--u`po, (pg) marker of cause or agent; by--h` (dgfs+) le,gw (vpppgf-s) the ones being called--peritomh, (n-gf-s) circumcision, the state of one who is circumcised--evn (pd) in--sa,rx (n-df-s) in the flesh--ceiropoi,htoj (a--gf-s) 6X, lit. to do with a hand, done or made by human hands; modifies peritome}
Exposition vs. 11

1. This verse introduces the next section of this epistle, which addresses the pre-salvation state in terms of the racial distinctions between Jews and Gentiles.

a. This section, which extends to verse 22, deals first with the matter of separation from Christ (Eph. 2:11-13), Israel, and God; Paul then addresses the work of Christ in uniting Jews and Gentiles into a single body.  Eph. 2:14-18

b. He addresses the contrast between the general condition of the Gentiles prior to Christ (as it related to Israel) in both temporal (formerly, now) and spatial terms (far away, near).

c. The final portion beginning in verse 19 begins with the phrase a;ra ou=n (ara oun), which introduces his logical conclusion that follows the parenthetical explanation of verses 14-18.
d. He indicates that the Gentiles are now equals in God’s household and then moves to a building analogy that indicates that God not only indwells each believer by the Spirit, but that He also has chosen to dwell in the Church corporately.  Eph. 2:19-22

2. Verse 11 begins with the inferential conjunction dio, (dio--therefore), which ties what Paul is about to say with the preceding section.
3. The first 10 verses of this chapter clearly address the vertical relationship with God, while what follows deals more with the horizontal relationships within the Church.

4. Paul calls on them to remember their previous status by using the imperative of the verb mnhmoneu,w (mnemoneuo--remember, call to mind); this is the only time he uses an imperative in the first half of this letter.
5. The call to remember should not be taken to mean that the Ephesians have somehow forgotten their pre-salvation situation; rather, Paul desires to bring these matters to their attention in order to remind them of their unenviable pre-salvation condition and to provide greater appreciation for what God has done for them.
6. This imperative is similar to Old Testament calls to remember such as the one for the Israelites to recall their slavery in Egypt.  Deut. 5:15, 15:15, 16:12
7. The commands to remember are not simply issued in order to call certain facts to mind; they are often used to indicate that the audience should consider what is meant and to act upon it in the appropriate way.  Eccles. 12:1,6
8. Paul desires to remind them of their past condition and status in order to point out what the power of God has effected on their behalf, and to remind everyone that the Gentiles are now partakers with God’s chosen people.

9. Paul follows the imperative with the conjunction o[ti (hoti--that, when, because), which is used here to introduce the content of what they are to remember; he will use the same conjunction at the beginning of verse 12 in the same way.
10. Paul moves on to address the Ephesians’ former status as Gentiles by using the indefinite adverb pote, (pote--at one time, formerly), which he has already used in verses 2 and 3 to describe their former pre-salvation state. 
11. While that appears to be what he is doing here, it is likely that the appositional phrase the Gentiles in the flesh broadens this beyond the Ephesians to include the general condition of all Gentiles prior to the Church Age.

12. What was true for the Ephesians prior to their salvation was true of Gentiles in general from the time of the establishment of the nation of Israel until the advent of the Church Age.

13. The use of the article with the noun Gentiles indicates that this should be understood as a class (not merely the Ephesians), a class which is characterized by the fact that they were Gentiles in flesh.

14. Here, Paul is not using the term sa,rx (sarx--flesh) in a negative way to refer to the old sin nature; rather, he is pointing out that there is a racial and ethnic difference between Jews and Gentiles.
15. The primary distinction on which the Jews focused was that of circumcision (the subject of the passive participle le,gw (lego) is the Jews), which was the sign of the covenant God instituted with Abraham.  Gen. 17:9-14

16. The Gentiles were being addressed (slandered) by the term avkrobusti,a (akrobustia--lit., foreskin, uncircumcised), which was used figuratively to denote the state of uncircumcision; it was also used in a concrete way to refer to individuals as uncircumcised.
17. For most Romans and Greeks, such a surgery was not only unnecessary but was often considered to be repulsive; there is literary evidence that the practice was derided by some Gentiles.

a. Josephus mentions that Apion was guilty of laughing at the circumcision of Jewish men.  Against Apion 2:137

b. Philo states that people in general often ridiculed the Jews because they practiced circumcision.  Special Laws 1:2

18. It should be evident that Greeks and Romans would not refer to themselves in this manner, so this designation was one that was initiated and practiced by the Jews, who viewed this as proof of the fact that Gentiles were not descended from Abraham and were estranged from God.  
19. The fact that the Jews initiated this behavior is evident, since this pejorative (expressing contempt or disapproval) had been in use since the time of the Judges (c. 1100-1200 BC).  Judges 14:3, 15:18; ISam. 17:26  
20. The Jews often used the term in a derogatory way (a racial slur), which Paul did not endorse because he recognized that it was merely a ritual or sign that had lost its significance since the coming of Christ.
21. The second articular use of the participle le,gw (lego--to say, to call, to name), the ones being called, is not necessarily a pejorative as the New American Standard translates it; it has the sense of the ones known as…
22. The final part of verse 11 strikes some interpreters as shocking, since it is apparent that Paul speaks of the ritual of circumcision in a disparaging way.

23. He addresses the obvious fact that it is performed in the flesh (as opposed to the reality of spiritual circumcision) and that it is something done by men with human hands.  Col. 2:11

24. There is likely some irony in the repetition of the phrase evn sarki. (en sarki--in flesh), since the natural condition of the Gentiles was no barrier to life in Christ and the matter of fleshly circumcision was of no benefit when it came to life in Christ.
25. The adjective ceiropoi,htoj (cheiropoietos--lit., done by hand) is a term with which the Jews would certainly be familiar because it is used in the Septuagint to refer to the making of idols, or to the idols themselves.  Lev. 26:1,30; Isa. 2:18; Dan. 5:4
26. The Theological Dictionary of the New Testament indicates that it is used in a way that contrasts what men make or do with the work of God.

27. The way Paul phrases this implies that his view is that the Jewish practice of circumcision is rendered worthless by the coming of Christ and the advent of the Church Age.  Rom. 2:25-29;

ICor. 7:19; Gal. 5:6, 6:15; Phil. 3:1-3

28. Unfortunately, it became less than worthless; it became a stumbling block when the Judaizers (and perhaps others) attempted to enforce this bygone ritual on the Gentiles by making it necessary to salvation and/or spiritual growth.  Acts 15:1,5

2:12 remember that you were at that time separate from Christ, excluded from the commonwealth of Israel, and strangers to the covenants of promise, having no hope and without God in the world.  {o[ti (cc) continues the content of the verb remember--eivmi, (viia--2p) you all were--o` kairo,j (n-dm-s) locative of time; during that period--evkei/noj (a-ddm-s) remote demonstrative that--cwri,j (pg) separate from, apart from; takes the ablative--Cristo,j (n-gm-s) Christ, Messiah--avpallotrio,w (vprpnm2p) adjectival; to be alienated, to be estranged; takes ablative; note perfect, existing state--h` politei,a (n-gf-s) 2X,  a nation or state, or those who inhabit it; ablative of separation--o` VIsrah,l (n-gm-s) apposition; category-example--kai, (cc) connective--xe,noj (a--nm-p) 14X, what is strange or unfamiliar; strangers--h` diaqh,kh (n-gf-p) covenants, contracts, treaties; ablative of separation--h`  evpaggeli,a (n-gf-s) content, the covenants contained the promise--evlpi,j (n-af-s) hope, confidence; forward for emphasis--mh, (qn) not--e;cw (vppanm2p) having; adjectival--kai, (cc) connective--a;qeoj (a--nm-p) 1X, without God, having no relationship or claim on Him--evn (pd) in--o` ko,smoj (n-dm-s) in the world}

Exposition vs. 12

1. Although the verb mnhmoneu,w (mnemoneuo--remember) is not repeated, the New American Standard has correctly supplied it to reflect the fact that it governs the conjunction o[ti (hoti--that), which resumes the content they were to consider.
2. He follows with the imperfect of the verb eivmi, (eimi--were), which should again be understood as dealing not only with the Ephesians, but with the state of the Gentile nations prior to Christ.
3. The imperfect of the to-be verb governs the five descriptive phrases that follow, which all together describe the spiritual deficiencies of the Gentiles prior to Christ.

4. The locative of the articular noun kairo,j (kairos--time, season), which is followed by the remote demonstrative adjective evkei/noj (ekeinos--that), corresponds to the use of the adverb pote, (pote--some time in the past, formerly) that was used in verse 11.
5. Paul introduces five specific things that he desires his audience to consider, reminding them of five specific privileges that God bestowed on Israel but not on any of the Gentile nations.
6. In the book of Romans, Paul emphasized that the blessings God had provided to the Jews were significant and substantial.

a. He begins in chapter 3 by pointing out that there were some significant advantages that had been provided to Israel, the first of which being the matter of the Hebrew Scriptures.  Rom. 3:2;

Deut. 4:8; Ps. 147:19-20; Acts 7:38

b. Later, in chapter 9, Paul provides a list of nine more advantages and blessings that the Jews enjoyed but in which the Gentiles had no part.  Rom. 9:4-5

7. The first item Paul mentions is that the Gentiles were without Christ, which some have understood to refer to their spiritually lost condition.

8. The Gentiles were not only separate from Christ personally, which was also true of unbelieving Jews, but they also did not have any messianic hope.

9. Therefore, to be without Christ may be understood on an individual level to refer to their lost condition as well as referring to the fact that although the Jews had many promises with respect to Messiah, the Gentiles did not.  Deut. 18:15; Ps. 2; Isa. 7:14; Dan. 7:13-14; Micah 5:2-4

10. In that regard, the Cristo,j (Christos--Anointed, Christ, Messiah) refers to the Messiah, through whom all of God’s purposes were to be accomplished.
11. Although the Jews had largely distorted the purpose and mission of Messiah to be a political one, they nevertheless recognized Him as the coming King and Savior of Israel.  
12. The Gentiles had no such promise, no such confidence, and were thus separated from the King of Israel; however, in verse 13, Paul asserts that they are now in Christ Jesus (Israel’s promised Messiah).
13. The second disadvantage the Gentiles faced was that they were excluded from the commonwealth of Israel; the verb avpallotrio,w (apallotrioo--excluded) is only used three times in the New Testament to indicate an alienation or estrangement from someone.
14. The other two usages of this verb place some emphasis on the fact that those who were alienated were culpable for their estrangement; however, Paul does not assign any blame to the Gentiles here but merely notes the reality of their separation.  Eph. 4:18; Col. 1:21
15. The noun politei,a (politeia--citizenship, commonwealth) is only used twice in the New Testament but was used in classical Greek to refer to a commonwealth or nation, or to the citizens who comprised it.
16. Since the only other usage in the New Testament clearly refers to the matter of citizenship, many interpreters desire to translate it in that way here.  Acts 22:28
a. As Hoehner has noted, the idea of citizenship is more inclusive than the idea of a state or nation; one can be a resident of a state or nation and not be a citizen.

b. He also suggests that another reason one should translate this as citizenship is that Israel was not a commonwealth after it was conquered in 63 BC and came under Roman rule.

17. However, as mentioned in verse 11, Paul is not speaking only to the Ephesians but has broadened this to include Gentiles in general.

18. In the end, the Gentiles were not part of the nation of Israel and were certainly not citizens of the commonwealth; while both are true, the contrast found in verse 19 focuses on the matter of citizenship.

19. The point is that the Gentiles did not have access to all the privileges that God bestowed on corporate Israel, and they were excluded from blessings like election, redemption, adoption, etc.

20. Paul is not attempting to say that Gentiles were not and could not be saved, but that in general, they were separated and estranged from the singular nation God had chosen to advance and represent His plan.

21. Paul continues to employ vocabulary that emphasizes the matter of separation between the Jews and the Gentiles; the adjective xe,noj (xenos--strange, foreign) is used to describe one who came as a stranger, foreigner, or alien or one who was not a natural citizen.
22. That adjective refers to a foreigner who might be allowed into a particular country or nation but who had no rights unless those rights had been previously guaranteed by some treaty or agreement.

23. As a rule, states or nations provide many valuable rights to those who are citizens but do not extend these same rights and privileges to those who are foreigners.

24. Paul follows this with another ablative of separation; the noun diaqh,kh (diatheke--contract, covenant) is used some 33 times but only twice as a generic plural.  Rom. 9:4; Eph. 2:12
25. The plural does not actually present any real difficulties, since Jewish writings referenced plural covenants that would have included the Abrahamic covenant (which was reiterated on multiple occasions to Abraham, Isaac, and Jacob), the covenant with David, and the New Covenant.  Gen. 12:1-3, 26:2-4, 28:13-14; IISam. 7:8-16, 23:5; Jer. 31:31-34

26. Although some include all the covenants God made with Israel (Abrahamic, Mosaic, Davidic, and New), the Mosaic Law should be excluded for a few reasons.
a. The first is that when Paul provides his list of Jewish advantages in Romans, he makes a distinction between the covenants and the giving of the Law.  Rom. 9:4

b. The second is found in the immediate context, which relates the multiple covenants to the specific matter of the promise.
c. Paul emphatically declares that the promise to Abraham did not come through the Mosaic Law; it clearly preceded it.  Rom. 4:13
d. In Galatians, Paul rejects any idea that the Mosaic Law (a conditional covenant of obedience/ works) impacted the promise (an unconditional covenant) previously made by God in any way.  Gal. 3:17
27. At issue is the fact that the plural noun covenants is followed by the singular articular genitive of the noun evpaggeli,a (epangelia--promise, pledge), which indicates that the multiple covenants are united in some way by the idea of the promise.
28. There have been several ways of classifying the genitive the promise, which include the following.
a. Hoehner compares the idea of a covenant of promise to the idea of a conditional covenant; thus, he emphasizes the unconditional nature of the three covenants as contrasted with the conditional nature of the Mosaic Covenant.

b. Bruce categorizes the genitive as being in apposition to the lead noun covenants; this means that the genitive refers to the same thing as the substantive to which it is related. 

c. This would mean that the covenants themselves were each a promise or were characterized by a promise.

d. While both these views have merit, the articular use of the singular noun promise suggests a singular, specific promise that is common to the covenants.
29. The more likely interpretation is to recognize that the three covenants all arose out of the initial covenant with Abraham, the entire content of which is referred to by the singular noun the promise.
30. Although there are specific promises that are conditioned upon the promise that in you all the families of the earth will be blessed (Gen. 12:3), the messianic element is the key component in all the covenants, apart from which they never would or could be fulfilled.

a. Apart from the person and work of Christ, the matter of redemption, the forgiveness of sins, would never become a reality.  Eph. 1:7; Jer. 31:34c

b. Apart from the work of raising the Messiah and exalting Him to the supreme position of power in God’s universe, the promised Holy Spirit would never have been sent.  Jn. 16:7; Lk. 24:49; Acts 1:4-5; Eph. 1:13; Gal. 3:14

c. Apart from the coming of the Spirit (sent by Messiah), the reality of Ph2 sanctification and a real, intimate, personal relationship with the Father would not be possible.  Jer. 31:33-34

d. Apart from the person, work, and exaltation of Christ, the Gentiles would never have become partakers of the blessings and benefits of the Abrahamic Covenant through faith.  Gal. 3:14; Rom. 4:13-14,16

e. Apart from Messiah, the Gentiles would never have been part of the body of Christ and would not have had a future inheritance.  Eph. 3:5-6; Heb. 9:15

f. Apart from the resurrection of Messiah, the particulars of the Davidic Covenant could never have been realized; this includes the promise of the Millennial Kingdom and the everlasting throne/ kingdom.  

31. Paul continues with another disadvantage the Gentiles faced, which was related in some way to the previous matter of being strangers to the covenants of promise.

32. The noun evlpi,j (elpis--hope, expectation, confidence) is anarthrous, which focuses on the quality of hope as opposed to some specific hope; further, it is placed forward to emphasize the matter of their hopelessness.
33. Although some commentators have suggested that the reason the Gentiles had no hope was due to the fact that their “golden age” had passed, the reality is that the lack of hope was a natural result of not having the messianic promise common to the covenants.

34. As seen in the previous chapter (Eph. 1:18), believers should possess an eager expectation with regard to the future, as they understand God’s word and observe His work; this is an objective hope that rests on the promises of God which the Gentiles simply did not possess.

35. Since they did not share in the promise of Messiah (along with all that He would bring), they had no hope of salvation or a place in the coming Messianic Kingdom.  Col. 1:27

36. The fifth and final Gentile deficiency is related to God Himself; the adjective a;qeoj (atheos--lit., no god) can refer to one who disdains or denies God or to one who does not have a relationship with Him. 
37. It is somewhat ironic that Paul would characterize those who were likely guilty of worshipping many gods as being atheistic; however, in Greek literature, it was used to describe people who were without God’s help, lived in a godless manner
, or did not believe in God at all
.

38. One should recognize that Paul's was not stating that the Gentiles did not believe in a deity or deities or were impious by their religious standards. 

39. In the immediate context, this is an accurate assessment of the Gentiles; in contrast to the nation of Israel, which had a relationship with the true God, the Gentiles had no covenant with Him.

40. The final prepositional phrase should be taken in a universal sense; it does not matter the age in which one lives, the Gentile plight is one that is true in the world at all times.

2:13 But now in Christ Jesus you who formerly were far off have become near by means of the blood of Christ.  {de, (ch) adversative, but--nuni, (ab) now, emphatic form--evn (pd) in--Cristo,j VIhsou/j (n-dm-s) Christ Jesus--su, (npn-2p) you all--o` (dnmp+) the ones--pote, (abi) previously, formerly--eivmi, (vppanm2p) the ones being, “were”--makra,n (ab) use of extent, a great distance, far away --gi,nomai (viao--2p) have become--evggu,j (ab) near, close to--evn (pd) by--to. ai-ma (n-dn-s) the blood, the spiritual sacrifice; instrumental of means--o` Cristo,j (n-gm-s) the Anointed, the Messiah; possessive or subjective}
Exposition vs. 13

1. Verse 13 begins with the conjunction de, (de--but), which is followed by the emphatic form of the adverb nu/n (nun--now); this introduces the contrast between the pre-salvation state of the Gentiles and their status at the time of writing
2. The phrase but now is designed to contrast their present condition with their former condition, which was introduced by the adverb pote, (pote--formerly) in verse 11.
3. Previously, the Gentile nations lacked all the advantages that had been bestowed upon Israel, being unbelievers who were separated from the messianic promise, the nation of Israel, the covenants, and Israel’s God.
4. It is not until a Gentile makes the salvation adjustment and begins to learn the particulars of God’s plan that he begins to understand (at least in retrospect) how hopeless his situation was prior to his conversion.

5. However, a dramatic change came about when the Gentiles believed in Christ and were entered into union with Him; once again, Paul stresses the reality of positional truth with the prepositional phrase in Christ Jesus.
6. That prepositional phrase should not be construed as a statement by itself (you are in Christ Jesus) but should be connected to the verb you have been brought near.
7. Paul uses the language of spatial separation to describe the pre-salvation state of the Gentiles (being far away) with their current situation in Christ (become near).

8. Although many have concluded that the language of near and far is a direct reference to Isaiah 57, Paul does not directly quote that passage until later, in verse 17.  Isa. 57:19; Eph. 2:17

9. One must first understand that the language of near and far is used to describe the relative status of someone from the perspective of his proximity to God and His plan.  Num. 16:5; Ps. 65:4; Jer. 30:21

10. Thus, Israel was considered to be near the Lord because they had been elected by God and were given important privileges, while the Gentiles were viewed as being far off because they possessed no such blessings.

11. Loader, who has done a significant study of the Old Testament, Rabbinic literature, and literature from Qumran, has concluded that Israel was viewed as near, since the related Hebrew verb br;q' (qarabh--to draw or bring near) deals with the matter of approaching the holy sphere.

a. He goes on to demonstrate that the Hebrew term had become technical among the rabbis and meant to become or to make one a proselyte.
b. According to Philo, a proselyte is one who abandons polytheism and adopts the worship of the One God.

c. Josephus describes the convert as one who adopts the Jewish customs, following the laws of the Jews and worshiping God as they do--one who has become a Jew.

d. Thus, if a Gentile has any desire of drawing near to God, he must essentially accept the tenets of Judaism, comply with the laws and rituals of the cult, and become part of the Jewish congregation.

e. The Hebrew verbs draw near and keep at a distance were used respectively to denote the idea of bringing a non-Israelite near to God--to accept him as a proselyte; the latter term meant to keep a non-Israelite at a distance--to reject him as a proselyte.

12. In summary, the idea of being far off deals with the spiritual deficiencies of the Gentiles, which included separation from Messiah/Christ, alienation from the commonwealth of Israel, being foreigners to the covenants of promise, and lacking a relationship with God.

13. However, the language of coming near undergoes a transformation, since the Gentile converts have not simply become proselytes of Judaism. 

14. Rather, as Lincoln has rightly stated, “It does not mean that these Gentile Christians, like proselytes, have now become members of the commonwealth of Israel, but rather that they have become members of a newly created community whose privileges transcend those of Israel.”

15. Instead of having to learn all that was required and undergoing whatever rites and rituals were necessary, expending all the effort necessary to become a proselyte, the Gentile now does not have to fulfill any special conditions because his access to God is procured by means of the blood of Christ.

16. As has been observed previously, the blood of Christ is an example of metonymy, which is a figure of speech in which one term is used for another of which it is an attribute or with which it is associated.

17. In this case, the concept of shedding blood is closely associated with the reality of death, particularly sacrificial death.  Lev. 1:5, 16:15

18. The genitive of Christ is a possessive genitive if one considers this from the grammatical standpoint; however, if one understands blood to mean sacrifice, then the genitive is subjective and would mean the sacrifice Christ offered.  Jn. 10:15,17,18; Eph. 5:2

19. It was through faith in the sacrifice of Christ that Gentiles were saved and entered into union with Christ, resulting in their present status before the Lord.

20. As will become evident in what follows, the spiritual deficits of the Gentiles, coupled with the advantages of the Jews, also adversely affected the relationship between the Jews and the Gentiles.

2:14 For He Himself is our peace, who has made both groups into one and has broken down the barrier of the dividing wall, the enmity, in His flesh {ga,r (cs) explanatory conjunction--auvto,j (npnm3s) emphatic, He Himself--eivmi, (vipa--3s) is, keeps on being--h` eivrh,nh (n-nf-s) predicate nom.--evgw, (npg-1p) our, both Jews and Gentiles; possessive or objective--o` (dnms+) poie,w (vpaanm-s) the one having done or made; apposition to autos--to. avmfo,teroi (ap-an-p) 14X, both, when two are involved; all when more are involved--ei-j (apcan-s) one, a single entity--kai, (cc) connective--to. meso,toicon (n-an-s) 1X, lit. a middle wall, a partition, a barrier; fig. for an obstacle or barrier that separates--o` fragmo,j (n-gm-s)  4X, a hedge or fence, what encloses; apposition, barrier formed by or consisting of a wall--lu,w (vpaanm-s) to loose, untie, tear down, demolish--h` e;cqra (n-af-s) 6X, enmity, hostility, hatred; here used for the basis or cause of enmity; apposition to mesotoichon--evn (pd) in --h` sa,rx (n-df-s) the flesh; sphere--auvto,j (npgm3s) possessive, His flesh}
Exposition vs. 14

1. This section (Eph. 2:14-18) is somewhat parenthetical in that it explains how the Gentiles have been brought near; the flow of thought that ended with verse 13 will be resumed at the beginning of 

verse 19.

2. The passage begins with the direct statement that He is our peace (the theme of this section), which introduces the subject matter for the discussion that follows.

a. The conjunction ga,r (gar--for) establishes a link to what Paul has just said at the end of verse 13 regarding the fact that the Gentiles had been brought near.
b. It immediately introduces the subject of the discussion by using the pronoun auvto,j (autos--He) in an emphatic position, identifying Jesus Christ as the agent performing the actions of the participles that follow.

c. The plural use of the pronoun evgw, (ego--us, Jewish and Gentile believers) identifies the objects or recipients of His activity.
d. It sets the state for the main point Paul intends to discuss, which is the matter of peace; this is underscored by the fact that he uses the noun eivrh,nh (eirene--peace) 4 times in this section along with the verb avpokatalla,ssw (apokatallasso--to reconcile, to make peace) in verse 16.
3. The initial statement is one that most believe Paul makes based on his messianic understanding of the prophecy in Isaiah (Isa. 9:6); however, a very similar statement is made in Micah, but in a military context.  Micah 5:5

4. The direct statement that He is our peace might seem unusual at first, since the Bible more often speaks of Jesus providing peace (Jn. 14:27; Acts 10:36), making peace (Eph. 2:15), or proclaiming peace.  Eph. 2:17

5. However, Paul speaks in this way in other places, where he identifies Jesus Christ as our wisdom, our righteousness, our sanctification, and our redemption.  ICor 1:30
6. Peace is an abstract concept, which Paul asserts is personified in Christ; this assertion is supported by Greek grammar, as noted by Moulton, who is cited by A.T. Robertson.

7. Since peace signifies an end to hostility or alienation that results in a state of harmony, Christ is our peace because He is not only the one who provides peace with God (Rom. 5:1), but He also provides peace in terms of interpersonal relationships (here, focusing specifically on the relationship between Jews and Gentiles).

8. While there is some reference to the vertical matter of peace with God (Eph. 2:16), the initial emphasis of this passage is on the matter of horizontal peace between Jews and Gentiles.

9. However, it should be evident that the peace between Jews and Gentiles comes as a result of Christ’s work in reconciling both groups to God.  Eph. 2:16

10. The plural pronoun evgw, (ego--us, “our”) should be understood as it has been to this point in the letter; it refers specifically to Jewish and Gentile Christians.

11. This initial statement about Christ being our peace is followed by an elaborate statement that contains three participles (“made,” “broke down,” “abolishing”) and two purpose clauses (“might make,” “might reconcile”).

12. The articular participle that follows (the one making or doing) acts as a substantive and functions attributively to the pronoun auvto,j (autos--He Himself).

13. The aorist form of the participle indicates that while Christ is our peace presently, that reality is based on His past action of making the two one.
14. Since the aorist participle generally precedes the action of the main verb, this should be understood as a reference to His historical sacrifice on the cross (His blood from verse 13); Christ is not presently making peace--He reconciled Jews and Gentiles on the cross some 2000 years ago.

15. The fact that the neuter noun avmfo,teroi (amphoteroi--both) is articular indicates that the two refers to the two groups of people (Gentiles and Jews) mentioned in the previous context.

16. Although Paul has been contrasting Jews and Gentiles, it is not exactly those two racial groups that are specifically in view; rather, it is only believing Jews and Gentiles that are formed into a single group that transcends all racial and national boundaries.  Rom. 10:12; Gal. 3:28; Col. 3:11

17. They have not only been brought into a mutual relationship but have been unified in a single entity so that believers from both groups are no longer what they previously were. 

18. By making two groups into one, Jesus Christ transcended one of the fundamental divisions of the first-century world, leading to a three-fold division of mankind which Paul references in the first letter to the Corinthians.  ICor. 10:32

19. Although the first participle having made has the article, Wallace and other grammarians have noted that the Greek construction (part of Granville Sharp’s rules) mandates that the first two participles in verse 14 be considered as a unit.
a. When two nouns are connected by kai, (kai--and) and the article precedes only the first noun, there is a close connection between the two. 

b. The first two participles (made, broke down) are parallel to each other because they are joined by the coordinating conjunction kai, (kai--and).
c. Although they are both aorist participles and the action is likely understood as being contemporaneous, the second participle logically precedes the action of the first.
d. As will be noted in verse 15, the final participle logically precedes the previous two participles; chronologically, the participles are viewed as occurring at the same time. 
20. The next action attributed to Christ also occurred on the cross; while it chronologically occurred at the same time, the destruction of the dividing wall must have logically preceded the previous action of uniting the two groups.

21. In order to unite Jewish and Gentile believers, Christ had to deal with the matter of what separated these two groups in the first place.

22. That separation is expressed by the use of two terms; the first term meso,toicon (mesotoichon--“barrier”) is a rare term that is only found here and in one other Greek work.

23. It literally means a wall in the midst or middle, a partition wall that separates one part of something from another part.

24. The second term fragmo,j (phragmos--“dividing wall”) is found 4 times in the New Testament and refers to a wall, hedge, or fence that surrounds and is designed to enclose something.  Matt. 21:33
25. Most lexicons agree that both terms are used together here in a figurative sense to denote an obstacle or barrier that separates people or groups of people from one another.
26. Although there have been several suggestions as to what the barrier was that separated Jews and Gentiles, one of the most common suggestions is that it is a reference to one of the inner walls in the Temple at Jerusalem.

a. The wall in view was about four and a half feet high and separated the court of the Gentiles from the court of the Jews.

b. Josephus, cited by Deissmann, indicated that there was an inscription in Greek and Latin prohibiting the entrance of a foreigner under the threat of the penalty of death.

c. Thus, some argue for a literal understanding of the barrier of the dividing wall.
27. While that view has gained a significant following among those who believe that Paul has the Temple wall in mind, it must be rejected for several reasons, which include the following:

a. There is nothing in the immediate context that suggests that Paul even has the Temple in mind; the only use of the term temple in Ephesians is clearly metaphorical.  Eph. 2:21

b. Secondly, the implied purpose of tearing down the dividing wall in the Temple would be so that Gentiles could then have access to Jewish privilege; however, Paul is not arguing for Gentile access to Jewish privilege, but for a new humanity that includes both Jew and Gentile.

c. Additionally, the Temple and the dividing wall were still standing at the time of writing, so Christ could not have torn it down as Paul says.

d. That particular wall (or soreg--wall of separation) is never referred to in other literature by the two terms Paul uses in Ephesians; both Josephus and the warning signs located on the barrier referred to it as dru,faktoj (druphaktos--fence or railing).
e. Lastly, and perhaps most importantly, it is very unlikely that the average Gentile believer living in Asia Minor would be familiar with the soreg in the Jewish Temple since the temples in Asia Minor had no similar feature.
28. There have been several other suggestions as to what Paul has in mind, but they are pretty readily dismissed.

a. Some have suggested that the wall refers to the curtain in the temple that separated the Holy Place from the Most Holy Place.

b. Some point to rabbinic statements about building a fence around the Law in order to hinder violations of the Law.

c. Some point to the Gnostic idea that there was some kind of wall that served to divide the spheres of the heavenly and the earthly.

d. The most prominent view is that this wall deals with the separation between God and humanity; however, the immediate context is one that deals with the horizontal relationship between Jews and Gentiles, and not the vertical relationship with God.

e. Nevertheless, it should be evident that Christ first reconciled men to God by dealing with the enmity that separated the two parties.

f. Paul will address the matter of that vertical reconciliation in verse 16, since Christ could not reconcile men to each other apart from first reconciling them to God.

29. None of these suggestions have any real merit, since the following context makes it very clear that Paul has the Mosaic Law in mind as the barrier that divided Jews from Gentiles.

a. Although one might see a literal wall as a way of expressing hostility or enmity, it does not seem likely that a literal wall was abolished in His flesh.  Eph. 2:15

b. The second accusative object of the final participle katarge,w (katargeo--“abolish”) clearly relates to the matter of  to the Mosaic Law in both its constituent parts and in its totality.  Eph. 2:15
30. Therefore, the real barrier standing between Jews and Gentiles was the Law; its detailed demands regarding the matters of separation and holiness served to divide Jew from Gentile.

31. The verb Paul uses in verse 14 for destroying the barrier of the wall is lu,w (luo--to undo, to untie, to loosen), which is used in a number of different contexts in the New Testament.

32. One of the primary ways it is used is to reduce something to is constituent parts by means of force or violence; in that case, it means to destroy or demolish something.  Acts 27:41; IIPet. 3:10-11
33. At this point, the New American Standard parts ways with the Greek text and does not include the final accusative e;cqra (echthra--enmity, hostility) or the prepositional phrase in His flesh.
34. However, the term e;cqra (echthra--enmity, hostility) should be construed with verse 14 because it is in apposition to the previous term the dividing wall.
35. The prepositional phrase in His flesh serves as a transition which connects verse 14 and verse 15, since it defines the place in which all three participles find their fulfillment.  Col. 1:22
2:15 by abolishing in His flesh the Law of commandments contained in ordinances, so that in Himself He might make the two into one new man, thus establishing peace,  {o` no,moj (n-am-s) the law, the Mosaic Law; apposition to “enmity”--h` evntolh, (n-gf-p) commandments; genitive of content or apposition--evn (pd) in, with, by; expressed by, consisting of--do,gma (n-dn-p) 5X, edict, law, decree--katarge,w (vpaanm-s) 27X, first to be idle or unproductive, to render powerless, to invalidate, to annul, to nullify, to set aside; participle of means--i[na (cs) purpose clause--o` du,o (apcam-p) the two--kti,zw (vsaa--3s) 15X, to create, to bring something into existence--evn (pd) in--auvto,j (npdm3s) has the force of the reflexive; Himself, Christ--eivj (pa) into--ei-j (a-cam-s) one, a single entity--kaino,j (a--am-s) new in quality--a;nqrwpoj (n-am-s) a new humanity--poie,w (vppanm-s) doing, making; means, by making peace; result, resulting in peace--eivrh,nh (n-af-s) peace, lack of hostility or conflict}

Exposition vs. 15

1. At this point, the Greek text becomes somewhat more difficult, since the phrase that follows (lit., the enmity in His flesh) has been understood in a number of ways; the primary point of disagreement among interpreters has to do with which participle governs the accusative of the noun e;cqra (echthra--enmity, hostility).
a. Some take the entire phrase to be connected with the participle of lu,w (luo--tear down, destroy), while others believe that the phrase must be connected with the participle of katarge,w (katargeo--invalidate, nullify) that follows.

b. Another option is to take the entire phrase as being governed by the participle of katarge,w (katargeo--invalidate, nullify); this leads to the translation that is offered by the New American Standard version.
c. Some seek to split the phrase by making the accusative enmity dependent on the first participle, while interpreting the phrase in His flesh as being governed by the following participle.
d. As mentioned above, the term enmity is in apposition to the term dividing wall and should be construed with it.
e. Some of the difficulty arises from the construction, which is unusual for Paul; this appears to be the only place in Paul’s writings that separates two accusative objects that are in apposition to one another with an intervening participle.
f. As also mentioned above, the prepositional phrase in His flesh actually applies to all three participles and denotes the place where all this happened. 
2. While the term e;cqra (echthra--enmity, hostility) does characterize the division between the Jews and Gentiles, the means by which God dealt with the hostility and separation is now related to the work of Christ as it applies to the Mosaic Law.
3. As stated previously, the enmity or hostility that existed between Jews and Gentiles was related to the existence of the Mosaic Law, which served to divide the Jews from their other ethnic and religious neighbors.
a. In later Jewish rabbinic writings, the wall or barrier was identified as the Law itself, which was ostensibly designed to protect Israel from her pagan neighbors and their pagan religious and cultural practices.

b. The law required the Jews to be holy and separate; thus, they were forbidden to establish social relationships with their Gentile neighbors and certainly were forbidden from inter-marrying with them.  Ex. 34:12-15; Deut. 7:3; Josh. 23:12

c. In the immediate context of Ephesians, the matter of ritual circumcision commanded by the Mosaic Law was also another obstacle that separated the Jews from their Gentile neighbors.  

Lev. 12:3

d. All these matters resulted in hostility toward the Gentiles which was often accompanied by an attitude of superiority that further exacerbated (intensified, aggravated) the resentment from those whom the Jews shunned.

e. An example of the way in which the Jews viewed their Gentile neighbors is expressed in the Letter of Aristeas (a Jew living in the 2-3rd century BC), as he states, “Therefore, he compels us to recognize that we must perform all our actions with discrimination according to the standard of righteousness--more especially because we have been distinctly separated from the rest of mankind. For most other men defile themselves by promiscuous intercourse, thereby working great iniquity, and whole countries and cities pride themselves upon such vices. For they not only have intercourse with men, but they defile their own mothers and even their daughters.  But we have been kept apart from such things.”
 

f. On the other hand, the ways in which the Gentiles viewed the Jews are expressed clearly by Tacitus, who states that, “This worship, however introduced, is upheld by its antiquity; all their other customs, which are at once perverse and disgusting, owe their strength to their very badness. The most degraded out of other races, scorning their national beliefs, brought to them their contributions and presents. This augmented the wealth of the Jews, as also did the fact, that among themselves they are inflexibly honest and ever ready to show compassion, though they regard the rest of mankind with all the hatred of enemies. They sit apart at meals, they sleep apart…”

g. Tacitus goes on to say that, “Jews hold sacred what everyone else calls profane, and permit what everyone else thinks immoral. They sacrifice rams and bulls as an insult to the gods of the Egyptians. They are lazy and rest one day of the week, and one year out of seven.”

h. Thus, the barrier that served to divide the Jews from the Gentiles actually served to promote animosity, resentment, and separation on both sides.

4. The term no,moj (nomos--law, Mosaic Law) is qualified by a genitive of the noun evntolh, (entole-- commandments), which expresses the content of the Law in terms of commands.
5. That term is further qualified by the prepositional phrase evn do,gmasin (en dogmasin--in decrees), which adds a further description of these commands; these commands consist of, or are expressed in, terms of ordinances or regulations.
6. Each of the three terms has its own particular nuance, with the first noun Law referring to the standard of conduct that God prescribed for the Jewish nation.
7. The second noun commandments deals with authoritative orders that God issued in the Law; they would include the imperatives and prohibitions that demanded obedience.

8. The last term do,gma (dogma--ordinances, regulations, edicts) refers to a formalized set of rules and regulations that were to be obeyed as well.  Lk. 2:1
9. All three terms emphasize the authority of God to issue such authoritative commands, and the three together express the fact that obeying the contents of the Law was not optional; the Mosaic Law was characterized by its constant demands for obedience, which made it oppressive.   Acts 15:10; 

Gal. 5:1

10. The verb Paul chooses for Christ’s work with regard to the Mosaic Law is katarge,w (katargeo-- abolish), which means to cause something to become unproductive, to lose its power or effectiveness.
11. Freiberg indicates that the term always denotes a nonphysical destruction by means of a superior force replacing the force previously in effect; just as light abolishes darkness, the New Covenant has superseded the old Mosaic Covenant, rendering it obsolete in terms of pursuing or establishing a relationship with God.

a. Although some interpreters want to limit the Law to the ceremonial code, there is nothing in the context that would really allow that limitation; in fact, the language of law, commands, and regulations emphasizes the legal requirements of the Law.

b. Other interpreters suggest that it is simply the legalistic use of the law (to obtain justification or sanctification) that Christ has eliminated.  Rom. 3:20

c. Some hold that only one aspect of the Mosaic Law--the law with an emphasis on its divisive nature but not the Mosaic Law itself--has been annulled.  

12. However, the very nature of the language here does not point to some aspect of the Law, but to the very Law itself; the term law denotes the whole, while the qualifying genitive (of commandments) and the prepositional phrase (consisting in ordinances) refer to its individual components.

13. If one considers this in the reverse order in which Paul has recorded it, the logical sequence becomes a little clearer; Paul indicates that Jesus nullified the Law (by fulfilling its demands and taking its penalties on behalf of sinners), which in turn removed the divisive aspects of the Law as the source of the hostility between Jews and Gentiles and effectively destroyed the barrier that had divided the two groups, allowing for making the two groups into one.

14. The prepositional phrase in His flesh denotes where all this was done and is to be understood as a reference to the bearing of sins in His body; it is parallel to the blood of Christ (2:13) and the cross.  Eph. 2:16 cf. Col. 1:22

15. The language of destruction and nullification used in verses 14-15 gives way to two of the positive purposes the Lord had in mind by removing the obstacle.

16. The first purpose deals with the matter of creation; the verb kti,zw (ktizo--create) means to bring something new into existence and is used fifteen times in the New Testament, always with God as the subject.
17. In the Pauline epistles, the matter of creation is divided between those things related to the nature of the first creation (Rom. 1:25; ICor. 11:9; Eph. 3:9) and those things related to the new creation in Christ.  Eph. 2:10,15, 4:24

18. Paul has referenced the two groups (Jews and Gentiles) previously but used the neuter form; here, he changes to the masculine form of the articular adjective du,o (duo--the two) for a couple of reasons.
a. The first is that it is not simply Jews and Gentiles as classes who are the objects; rather it is individual believing Jews and Gentiles who are the objects of the verb make.

b. The second deals with the matter of grammatical gender, since there is a grammatical attraction to the masculine noun a;nqrwpoj (anthropos--man, humanity).
19. Paul once again emphasizes the matter of positional truth, in that God’s work in creating a new humanity is accomplished in Him.
20. Paul uses the concept of the new man to reference two specific things which should not be confused.
a. The first new man is a reference to the new corporate humanity (a new creation), which is another way of identifying the body of Christ; this new man is created in Christ and is comprised of believing Jews and Gentiles.  Eph. 2:15; Gal. 6:15

b. The other reference to the new man deals with the individual and refers to the human spirit, which was regenerated at the point of salvation and which matures by means of sound teaching.  Eph. 4:24; Col. 3:10

21. Although there has been significant discussion on the precise nuance of the Greek adjective kaino,j (kainos--new), Trench insists that the particular nuance of this word is that which is new in quality as compared to that which is worn out or marred by age.

22. However, it is evident that there is some overlap of meaning between this adjective and ne,oj (neos--new), which refers to that which is young or that which has only come into existence recently.
23. In this case, both things were true of the Church; it was certainly of recent origin when Paul wrote and was truly a new quality of humanity formed within Christ.

24. One should not think that this new form of humanity involves transforming Gentiles into Jews or transforming Jews into Gentiles; although Jesus was Jewish, the reality is that the Messiah and His work transcends racial distinctions.

25. Rather, it is a new humanity in which racial distinctions, religious differences, sexual distinctions, national origins, and cultural differences do not matter.  Gal. 3:28

26. The final phrase of verse 15 may be understood in a couple of ways, depending on how one classifies the use of the participle of the verb poie,w (poieo--to make, to do).
a. Some see this as a participle of means, which indicates the means by which the action of the main verb is accomplished.

b. Some take this as a participle that expresses the logical result of the main verb, as reflected in the New American Standard translation; this is the most likely understanding.

27. In either case, one should recognize that the peace in view refers to the destruction of the basis for hostility between Jews and Gentiles.

28. Although the Mosaic Law has been set aside in Christ, one should recognize that the Law still exists; since the Law still serves to divide Jew from Gentile in many ways, the blessing of peace is only enjoyed fully by those who recognize what Christ has accomplished. 

29. As mentioned previously, one should recognize that the matter of horizontal peace finds its basis in the vertical matter of peace with God, which Paul addresses in verse 16.

2:16 and might reconcile them both in one body to God through the cross, by it having put to death the enmity.  {kai, (cc) connective--avpokatalla,ssw (vsaa--3s) continues purpose clause; 3X, to reconcile, to restore friendly relations where there was enmity; only found in Paul--o` avmfo,teroi (ap-am-p) 14X, the both; note change from neuter to masculine--evn (pd) in--ei-j (a-cdn-s) one--sw/ma (n-dn-s) body=one corporate entity, the Church--o` qeo,j (n-dm-s)  to the God; dative of indirect object or reference--dia, (pg) through; intermediate agency--o` stauro,j (n-gm-s) the cross; metonomy for what happened on the cross--avpoktei,nw (vpaanm-s) to kill, to put to death; after having put to death; temporal, after putting to death; means, by putting to death--h` e;cqra (n-af-s) the hostility, the enmity--evn (pd) in, with, by--auvto,j (npdm3s) by Him or by it, i.e. the cross}

Exposition vs. 16

1. To this point in the discussion, which began at verse 11, Paul has focused exclusively on the division between Jews and Gentiles and how that division, which was promoted by the Mosaic Law, was removed by the work of Christ on the cross.

2. However, in verse 16, there is a change of emphasis; the context changes from that of the horizontal reconciliation between Jews and Gentiles to the vertical reconciliation between God and mankind.

3. Some have taken the position that since the reconciliation between Jews and Gentiles is presented first, the Church was created first (prior to the reconciliation of men with God) and the matter of reconciliation is committed to it.

a. Groups like the Roman Catholics and the Latter-Day Saints take this to its ultimate conclusion and teach that there is no salvation outside the church. 

b. While it is true that the Church has been entrusted with the message of reconciliation in the gospel, salvation comes by faith in that message, and not through the Church itself.  IICor. 5:18-19

c. Additionally, when they speak of the church, they are speaking of the institutional church which one joins by means of the three sacraments--baptism, confirmation, and the eucharist.

d. The biblical view is that all believers become part of the Universal church (the body of Christ) at the time they exercise faith in the gospel.

4. What Paul says at the beginning of verse 16 should not be pressed to mean that the church, which is comprised of believing Jews and Gentiles, was created first and that only then was it reconciled to God at the cross. 

5. Paul introduces his change of emphasis by means of a second subjunctive verb, which is construed with the conjunction i[na (hina--so that, in order that) from verse 15.
6. However, while this is the second purpose clause in this context, one should recognize that reconciliation with God is primary; apart from that, there can be no reconciliation between the Jews and Gentiles.
7. As O’Brien so astutely asks, “Indeed, how could reconciliation between Jew and Gentile occur apart from reconciliation with God?”

8. This reconciliation of Jews and Gentiles in one body is parallel to the previous statement in verse 15 regarding the creation of one new man. 

9. The fact that both groups are mentioned in verse 16 sets forth a new element in the matter of reconciliation; in spite of what Paul has said previously, one should not think that it was just the Gentiles who were far off and alienated from God.

10. In spite of their many advantages and relative covenantal proximity to God, the majority of the Jews were likewise alienated from God by sin.

11. Paul has made it plain that Gentile separation from Israel's blessings (Eph. 2:12) left them outside of the messianic promise and the covenants, leaving without hope and separated from God.

12. However, what is not stated here (but is obvious from other passages) is that Israel (the Jews at large) had failed its privileged position and had not appropriated these blessings by faith.  

Rom. 9:1-5, 10:1-3,21

13. In the early part of chapter 2, Paul described the Gentiles as spiritually dead and subject to the cosmic system, spiritual forces, and the domination of the old sin nature and its lusts.  Eph. 2:1-2

14. It is clear there that Paul also applied those same descriptions to all unbelievers (which obviously included Jewish unbelievers), indicating that he and his Jewish brothers were in the same desperate condition.  Eph. 2:3,5

15. Since Jews and Gentiles found themselves in the same plight, it should be evident that the Jews were likewise in need of reconciliation with God.

16. The very Mosaic Law that served to separate Jews from Gentiles, and vice versa, also served to separate both groups from God (Rom. 2:12-13, 3:19-20); this formed the need for a dual reconciliation (vertical and horizontal) which only comes through Christ.  

17. Paul addresses the matter of that reconciliation with the subjunctive mood of the verb avpokatalla,ssw (apokatallasso--lit., to change from one state into another, to reconcile, to restore), which is used to express the second purpose of Christ’s work in this context.
18. While some may be tempted to read some subtle nuance into this form, it is likely that the prefixed preposition avpo, (apo--from) only serves to intensify the root verb katalla,ssw (katallasso--reconcile).  Rom. 5:10
a. The verb is only found three times, and only in Paul, which suggests that this was another of the terms that Paul had personally coined for expressing doctrinal realities.  Eph. 2:16; Col. 1:20.22
b. While there are still numerous interpreters who do not accept Pauline authorship of Ephesians, the use of this word (not found prior to Paul or in any other writer of the New Testament) is another subtle piece of evidence supporting the view that Paul wrote this epistle.
19. As with the previous purpose clause (in fact, many purpose clauses), the contingency factor is found in the matter of human volition.
20. Jesus Christ only incorporates those who believe into the new man; only believers are reconciled to God in one body.

21. There is a sense in which Jesus Christ reconciled the world to God positionally, in that He removed the source of God’s wrath by bearing mankind’s violations of His righteous law.  IICor. 5:19,21

a. As Hodge has observed, mankind expresses its wicked opposition toward God, but God expresses His righteous hostility toward the sin of man by means of His wrath.

b. Thus, there was hostility/enmity on both sides which had to be addressed; both were addressed at the cross, but until one accepts the gospel, he continues to reside in a state of hostility.  Rom. 7:7; Col. 1:21

c. God’s righteous nature, and His wrath against sin, were propitiated (satisfied) by the work of Christ on the cross, which positionally reconciled both Jews and Gentiles by removing sin as an issue.

22. Paul once again emphasizes the matter of the two groups being incorporated into a single body, which he referenced in the previous verse as the new man--the Church.

23. Paul goes on to say that the agency through which this reconciliation is effected is through the cross, which is parallel with the two previous prepositional phrases by the blood of Christ (Eph. 2:13) and in His flesh.  Eph. 2:15

24. In this case, the prepositional phrase through the cross is an example of metonymy, in which the item is used for the event that occurred there.

25. The event that occurred on the cross was the imputation of sins to His flesh, which was the basis for His spiritual death (the blood) and resulted in the propitiation of God’s righteousness and justice.

26. The final portion of verse 16 essentially repeats what Paul stated in verse 15 about nullifying or neutralizing the Law as the dividing wall of hostility between Jews and Gentiles.

27. However, the context does not use the noun e;cqra (echthra--enmity, hostility) to refer to the rift that existed between Jews and Gentiles, but to the hostility that existed between God and all unbelievers.  
28. The same law that resulted in the matter of alienation between Jews and Gentiles also contributed to the matter of mankind’s sin debt, which was itself hostile to all unbelievers.  Col. 2:14
29. In Ephesians, Paul first says that the Mosaic Law was rendered inoperative or nullified when it came to the matter of Jewish and Gentile separation.
30. He goes on in Ephesians and Colossians to use stronger language to indicate that the hostility generated by the Law (the unbeliever’s inability to keep the Law made him culpable and guilty before God) was put to death (Eph. 2:16) and nailed to the cross.  Col. 2:14
31. The aorist participle of the verb avpoktei,nw (apokteino--to deprive of life, to kill) is used in a figurative way to mean something like to cause something to cease, to do away with, or to eliminate.
32. While it is true that the action of the verb might reconcile is preceded by the action of eliminating the hostility, this participle is more likely describing the means by which Christ effected reconciliation rather than the time at which He did it.
33. The final prepositional phrase evn auvtw/| (en auto--in Him, by Him, in it, by it) may be understood in a couple of ways. 
a. Some see it as a continuing reference to Christ, since the statement is parallel (at least to some degree) with what is recorded in verse 15 (the enmity in His flesh).

b. Others prefer to look to the nearer antecedent (the cross), and they translate this prepositional phrase as by it.
c. Neither understanding materially affects the sense of what is said, but the phrase would appear to apply to the cross as the place/means by which the hostility was killed.
Doctrine of Reconciliation

2:17 AND HE CAME AND PREACHED PEACE TO YOU WHO WERE FAR AWAY, AND PEACE TO THOSE WHO WERE NEAR;  {kai, (cc) connective--e;rcomai (vpaanm-s) lit. having come--euvaggeli,zw (viam--3s) to announce good news--eivrh,nh (n-af-s) peace, harmony--su, (npd-2p) to you all; indirect object--o` (ddmp+) the ones being; apposition to humin--makra,n (ab) at a distance, far off--kai, (cc) connective--eivrh,nh (n-af-s) concludes the emphasis on peace began in verse 14--         o` (ddmp+) the ones being--evggu,j (ab) close by, near}

2:18 for through Him we both have our access in one Spirit to the Father.  {o[ti (cs) for, some suggest result--dia, (pg) through--auvto,j (npgm3s) Him or it, Christ or the cross--e;cw (vipa--1p) we have-- h` prosagwgh, (n-af-s) 3X, a way of approach, an access point--o` avmfo,teroi (ap-nm-p) the two--evn (pd) in, with, by--ei-j (a-cdn-s) one--pneu/ma (n-dn-s) Spirit--pro,j (pa) to, toward--o` path,r (n-am-s) the Father}

Exposition vs. 17-18

1. Verse 17 is mostly an allusion to Isaiah 57:19, but with some change in the wording and with the addition of the aorist participle of the verb e;rcomai (erchomai--come).
2. While the context of Isaiah limited the verse to Jews only (those in the land and those in dispersion), Paul freely applies it to this context dealing with relations between Jews and Gentiles.
3. The verse begins with the conjunction kai, (kai--and), which probably resumes the thought at the beginning of verse 14 about Christ being our peace.
4. Paul follows this with the aorist participle of the verb e;rcomai (erchomai--come), which has led to considerable difference of opinion as to what “coming” is in view.
5. This is further complicated by the phrase that follows (He preached peace), since the ones receiving the proclamation of peace are both Jews and Gentiles.
a. Some suggest that His coming refers to the Incarnation at the First Advent, and they place the proclamation of peace during His earthly ministry.

b. However, that view is problematic for a couple of reasons; first there is no evidence in any of the gospels that Jesus evangelized Gentiles in any significant way during the First Advent.

c. In fact, His earthly ministry was directed almost exclusively toward the Jews; based on this, He prohibited the disciples from even offering the good news to the Gentiles.  Matt. 10:5-6

d. His contacts with Gentiles are limited to five recorded incidents, and that would include at least two with Samaritans (racially mixed, not Jews or Gentiles; Lk. 17:12-16; Jn. 4:5ff).  

Matt. 8:5-13; Mk. 5:1-17, 7:25-30

6. Additionally, most interpreters interpret His coming to refer to the entirety of His work of reconciliation on the cross, which has been emphasized in verses 14-16.

7. Because of this, the majority view is that the proclamation of peace must have occurred after the resurrection, which some then place during the 40 days prior to the ascension.

8. Again, the problem is that there is no biblical proof that Jesus spent any of that time evangelizing Jews (or, more importantly, Gentiles) with His message of reconciliation during that time.

9. A third view suggests that His sacrificial reconciling death, confirmed by His bodily resurrection, was itself the message of peace; what happened on the cross serves as the visible offer of peace.

10. However, one problem with that view is that the verb euvaggeli,zw (euangelizo--proclaim good news), which is used 54 times in the New Testament, is never used to describe anything but a verbal proclamation.  
11. This leads to the final view (the majority view) that Jesus evangelized both groups by using His apostles (and other followers); thus, they attribute the proclamation of peace to the Holy Spirit acting through believers during the Church Age.  Jn. 14:16-18

a. Since Paul has identified the Church as His body and Christ as the head, anything done by the Church is essentially attributed to Him.  

b. However, it should be noted that the participle is singular, and the verb is also a third-person singular, essentially indicating that the same one who came was the same one who made the proclamation of peace.

12. In short, each of the potential interpretations has something against it that makes the definitive understanding of this verse somewhat difficult.

13. This has led to the idea that the timing of the proclamation is not the important issue; Paul is not actually concerned as much with when (or how) Christ made this announcement as he is depicting the work of Christ as a unity in verses 14-18.
14. In that regard, Christ is not only the one who brings peace and announces peace; He is the very embodiment of peace.
15. What one can say for certain is that during the Incarnation, Jesus consistently offered peace to those He encountered (Lk. 7:50, 8:48, 19:41-42); He offered peace during the 40 days between the resurrection and the ascension (Jn. 20:19,21,26; Acts 26:23), and He continues to offer reconciliation through the witness of the Church.  IICor. 5:18,20

16. Verse 18 continues with the conjunction o[ti (hoti--that, when, because, “for”), which should be understood as having a loose causal force which explains the reason why Christ is able to proclaim peace to both groups.
17. Since both Gentiles and Jews now have access to the Father, it follows that the same message of peace was provided and accepted by individual Jews and Gentiles.

18. This verse is somewhat parallel with what is found in verse 16, but the difference is that verse 16 stresses the work of Christ that reconciles unbelievers, and this verse emphasizes the ongoing relationship with the Father that is provided by that work.

19. This is immediately followed by the prepositional phrase diV auvtou/ (di autou--through Him) to emphasize that both groups have been offered peace and now have access to the Father through Jesus Christ.
20. The present tense of the verb e;cw (echo--have) should be classified as a durative or customary present, since this refers to the ongoing state of access that all believers enjoy.
21. The noun prosagwgh, (prosagoge--access) is only used three times and denotes a way of approach or an access point; Friberg suggests it even has the sense of the privilege of admittance, since a status factor is implied.
22. This matter of privilege is seen in the phrase we have access to the Father, which some have understood in a political sense.
a. Caird believes that the imagery of the term access is one that should be understood against a political background of gaining an audience with a king.

b. He states that the Jews alone had the rights of citizenship, including the right of an audience with the King, while the Gentiles lived in the “distant provinces” of God’s empire.

c. However, that Jewish privilege has been set aside in Christ, resulting in both Jews and Gentiles having access to the King through Christ.

23. While it is true that the term can be used for gaining an audience with a king, other interpreters think that the matter of having an approach to God is drawn from the religious realm of the Tabernacle and the Temple.

a. In the Septuagint, the cognate verb prosa,gw (prosago--to draw near, to approach) is used of bringing offerings in order to gain access to and acceptance from the Lord.  Lev. 1:1-2, 3:3-4, et al.
b. Several interpreters point out that sacrificial language is used at the beginning of this section (Eph. 2:13) and that a temple motif is found at the end.  Eph. 2:21-22
24. However, the debate over these issues is largely unnecessary, since the language used in this section does not allow one to be overly dogmatic. 
 


25. Paul follows this with the third use of the articular adjective avmfo,teroi (amphoteroi--the two, both), which again refers to believing Jews and believing Gentiles just as it did in verse 16.
26. The final prepositional phrase evn e`ni. pneu,mati (en heni pneumati--in, with, or by one spirit) is one that has been understood in a couple of ways, depending on whether one sees it as a locative or instrumental.
a. If it is taken as a locative, it denotes the sphere in which both Jews and Gentiles have their access to God--the sphere or realm of the Holy Spirit.

b. If it is construed as an instrumental, it denotes the instrument or agency by which Jews and Gentiles have their access--by means of the Spirit.

27. In this case, both are certainly true; however, the emphasis here is not on the working of the Holy Spirit, but on the matter of unity in the realm of the Spirit, so the locative of sphere is the better choice.

28. The fact that all believers are now in the sphere of the Spirit renders the previous distinctions that separated them moot, which Paul will go on to address in the following verse.

2:19 So then you are no longer strangers and aliens, but you are fellow citizens with the saints, and are members of God's household,  {a;ra (ch) inferential, so then, consequently--ou=n (ch) inferential, therefore, used only by Paul--ouvke,ti (ab) no more, no longer--eivmi, (vipa--2p) you all are--xe,noj (a--nm-p) what is strange, unknown, foreign--kai, (cc) connective--pa,roikoj (a--nm-p) 4X, lit. a house alongside; a resident alien--avlla, (ch) adversative--eivmi, (vipa--2p) you all are--sumpoli,thj (n-nm-p) 1X, a fellow-citizen--o` a[gioj (ap-gm-p) with the saints, genitive of association, quite common after terms with a sun prefix--kai, (cc) connective--oivkei/oj (ap-nm-p) 3X, belonging to a house or family--o` qeo,j (n-gm-s) of God, God’s; possessive}
Exposition vs. 19

1. Verse 19 begins with two inferential conjunctions a;ra ou=n (ara oun--so then, consequently), which is a construction that is found twelve times in the New Testament but only in Paul’s writings.

2. The apparent purpose of using two inferentials together is to provide an emphatic way of presenting his conclusion to the previous section while introducing the logical consequence of his argument.

3. The two terms are difficult to fully express in the English translation without some redundancy; the sense of it is consequently therefore…
4. In this conclusion, Paul contrasts the present position of the Gentiles in Christ with their previous status prior to salvation.

5. What is generally true of the Gentiles is now made specific to the Ephesians; he will close this chapter with a similar emphasis on those in Ephesus.

6. Paul begins the contrast with the phrase ouvke,ti evste. (ouketi este--you all are no longer) and he concludes with the phrase avlla. evste. (alla este--but you all are).
7. The first term Paul uses to describe their former status is the adjective xe,noj (xenos--foreigner, stranger), which was used in classical Greek to denote a foreigner or stranger in contrast to a citizen or native of a country.
8. The second adjective which Paul uses is pa,roikoj (paroikos--lit., a house alongside); it was used to refer to a resident alien, one who lived in a place but who was not considered a citizen.
9. Since the resident alien never gave up citizenship in his native land, he was generally not fully accepted, and he sometimes paid an alien tax.
10. These two terms are somewhat synonymous, but the distinction is found in the length of time each one stayed; however, neither was considered to be a citizen, nor did either have the rights and privileges of citizens.
11. Paul uses these two terms to resolve the issue that he first addressed in verse 12, which clearly indicated the Gentiles were excluded from God, His promises, and His people.
12. It should be noted that Paul does not state that Gentile believers have had their pre-salvation state changed so that they somehow have become part of the commonwealth of Israel.
13. Rather, he states that the Gentile believers have become fellow citizens of another commonwealth (an independent country or community) and now share their citizenship with the saints.  Matt. 21:43
14. Clearly, this is not an earthly commonwealth; believers do not become part of Israel (or any other nation), nor are they viewed as aliens or strangers in a foreign nation or as second-class residents of some kingdom.
15. While Paul does not explicitly state what type of citizenship is in view (i.e., what kingdom), it seems apparent from other passages in the New Testament that he is speaking of citizenship in God’s kingdom.  Phil. 3:20; Heb. 12:22-23,28
16. The use of a[gioj (hagios--holy ones, saints) has led to some debate regarding the actual identity of the saints.
a. Some have suggested that the term saints is a reference to the Jewish people.

b. Some limit it to Jewish Christians.

c. Some actually suggest that Paul is referring to angels (based on a few Old Testament passages and writings from Qumran).

d. Some view it as a reference to all believers of all ages.

17. However, Paul has just been dealing with the formation of a new humanity composed of believing Jews and Gentiles that form the Church; it is best to limit the term to Church Age believers.

18. In fact, of the 76 times Paul uses the adjective a[gioj (hagios--holy, holy one, saint), there is no passage in which Paul clearly applies it to believers from other dispensations.
19. He does not appear to apply it to those who are not Church Age believers; when the term is qualified by the prepositional phrase in Christ, it certainly limits it to Church Age believers.  Eph. 1:1; 
Phil. 1:1; Col. 1:2
20. Paul moves on at the end of verse 19, changing from political imagery to the more intimate idea of a family and the family household.

21. Just as Paul contrasts the idea of being a foreigner with that of being a citizen (with all the rights and privileges that citizenship brings), he now contrasts the matter of being an alien or foreigner with the matter of being part of a family.

22. The Greek adjective oivkei/oj (oikeios--household) is defined as those who belong to the same house, with an emphasis on the fact that they are physically related to one another.
23. This two-fold contrast in verse 19 answers the deficits the Gentiles faced in verse 12; they were not considered citizens of God’s nation of Israel but were now citizens of an eternal kingdom.

24. Those who were lacking God are now made part of His immediate family, with all the privilege, intimacy, concern, love, and care that are part of a normal household.

25. Verse 19 in some ways reiterates the far-and-near contrast that was introduced earlier and provides the conclusion that all who have come to Christ are now near.

2:20 having been built on the foundation of the apostles and prophets, Christ Jesus Himself being the corner stone,  {evpoikodome,w (vpapnm2p) 7X, lit. to build something on something; having been built--evpi, (pd) on, upon--o` qeme,lioj (n-dm-s) 12X. the base of a structure, the foundation--o` avpo,stoloj (n-gm-p) the apostles, genitive of apposition, the apostles and prophets are the foundation-- kai, (cc) connective--profh,thj (n-gm-p) prophets, New Testament prophets--eivmi, (vppagm-s) subject is Jesus Christ Himelf; genitive absolute clause--avkrogwniai/oj (a--gm-s) 2X,  cornerstone, not capstone --auvto,j (npgm3s) emphatic, Himself--Cristo,j VIhsou/j (n-gm-s) Christ Jesus}

Exposition vs. 20

1. Paul now moves on to introduce another metaphor relating to the Church, which is one he also uses in Corinthians.  ICor. 3:10

2. Many interpreters believe that the two metaphors are similar but have a different emphasis; the passage in Corinthians emphasizes the local church and those who would build on Paul’s foundation in Corinth.

3. They go on to state that the passage in Ephesians emphasizes the Universal church, which includes the identification of the corner stone, the foundation, and the individual components that form the structure.

4. In the Corinthian analogy, the emphasis is on how communicators build on the foundation (the gospel of Christ); in this passage, the emphasis is on the fact that God is in the process of constructing His Church.

5. The introduction of the metaphor is facilitated by the relationship between the adjective oivkei/oj (oikeios--household) used in verse 19 and the noun oi=koj (oikos--dwelling place), which can refer to a house, a palace, or a temple.  Lk. 19:46

6. Paul transitions from the concept of being members of God’s household to the concept of believers being parts of a building which serves as a dwelling place for God in the Spirit.

7. The verse begins with the aorist passive participle of the verb evpoikodome,w (eioikodomeo--lit., to build on); some understand this in a temporal sense (after being built, having been built), while some suggest that it has a causal force (because you have been built).

8. Normally, a causal participle precedes the verb it modifies, which it does not do here; thus, it seems best to simply treat it in the temporal manner of most aorist participles.

9. One important aspect of this aorist participle is that it indicates that the foundation was already in place; this is important for a couple of reasons.

a. The first is that once the foundation is laid, it does not continue to be laid; this argues strongly that the apostles and prophets in view should be limited to the earliest portion of the Church Age.

b. The second is that if the foundation was laid during the earliest portions of the Church Age, then any subsequent claims that these offices are still extant must be carefully considered in the light of all biblical evidence.

10. The passive voice of the participle serves as another example of a divine passive; God is the agent who has incorporated these believers into His structure.

11. This verb is followed by a prepositional phrase that identifies the components of the foundation on which the construction is taking place.

12. Although the preposition evpi, (epi--upon) may seem redundant, Robertson points out that there are a number of verbs that have prefixed prepositions, and that same preposition is commonly repeated in a following prepositional phrase.

13. In this case, the building in the metaphor has only been recently commenced, since Paul relates all this directly to the foundation.

14. The noun qeme,lioj (themelios--base, foundation) refers to the first thing laid down as the foundation in a construction project, which in this case includes the apostles and the prophets.

15. Although there have been several suggestions as to how one should understand the genitives here (subjective, they laid the foundation; possessive, the foundation belongs to them), it is best to categorize them as genitives of apposition.

16. This means that they serve to define the previous noun foundation; the apostles and prophets themselves constitute the foundation of this spiritual building.

17. The use of the two terms apostles and prophets has generated some discussion, since they are both governed by a single definite article.

a. Although some desire to make them identical (by appealing to an unproven use of one of Granville Sharp’s rules), the two are not identical.

b. In fact, there are several options as to how one understands the relationship between two substantives when they are united by a single article; this ranges from complete identity, to some overlap, to distinct groups that are united for some reason.

c. In this case, they are distinct groups but are united because their ministries were conducted exclusively at the outset of the Church Age; these two groups were the primary recipients of God’s revelation for the new Church Age.  Eph. 3:5

18. Although the term avpo,stoloj (apostolos--apostle, commissioned agent) is used in a non-technical sense in some passages (Acts 14:14; Rom. 16:7; Gal. 1:19), it should be understood here in its technical sense.

a. In order to be an apostle in the technical sense in the Church age, one must have been selected by Jesus, must have been an eyewitness of the resurrected Christ, and had to be commissioned by the Lord Himself.  ICor. 15:5,8-9; Gal. 1:1

b. The apostles then refers to the twelve men (the original 12 selected in the gospels, minus Judas and plus Paul) who were selected and commissioned as apostles for the new dispensation.

19. When it comes to the identification of the prophets, many interpreters fall victim to a lack of understanding regarding the nature of prophets (which is an office) and the related matter of prophecy (which is a function and a spiritual gift).

20. Some have suggested that these be identified as Old Testament prophets, but this is incorrect for a couple of reasons.

a. The Jews still tend to believe that God communicated to people through prophecy for nearly the entire biblical period from Adam until Malachi (who was the last nationally recognized prophet in Israel). 
b. According to a prevalent Jewish tradition, the prophetic office ceased with Malachi and would not to be renewed until the messianic age. 
c. There are two references to the prophetic office at the First Advent which might suggest that there had been some renewing of the prophetic function (albeit in a very limited way).  
Lk. 2:36, 7:24-26 
d. While one might argue that John the Baptist and Anna were prophets of the Old Testament order (living in the age of Israel), that would not likely justify the use of the plural prophets here.

e. Since revelation regarding the dispensation of the Church Age was not disclosed to even the greatest of the Old Testament prophets, their work cannot serve as the foundation of the Church.  IPet. 1:10-12

f. Along that same line, the two prophets mentioned in the gospels also lived in the Age of Israel and could not have provided any of the mystery doctrines for the Church Age.

g. A lesser argument for this position is the word order, which suggests that apostles are given the priority because they are mentioned first.  

h. The parallel statement, which comes some seven verses later in Ephesians 3:5, is qualified by the adverb nu/n (nun--now); this indicates that the Old Testament prophets cannot be in view.

i. Additionally, the information in chapter 4 clearly indicates that the offices of apostle and prophet did not come into existence until after the ascension of Christ.  Eph. 4:8,11

21. The foundation consisted of New Testament prophets who, like their Old Testament counterparts, were provided revelation from God which they accurately communicated to those in their audiences.

22. Both apostles and New Testament prophets had ministries that involved the reception and communication of new and previously unrevealed divine mysteries.  Eph. 3:5
23. Admittedly, there is very little actual information in the New Testament regarding the matter of these New Testament prophets and exactly what all was involved in their function.

24. Like one of the other two temporary offices (evangelist), there is no information on the number of those who occupied this office, or for how long they occupied it.

25. What is evident to this interpreter is that the offices of apostle and prophet were confined to the foundation (the earliest part of the Church Age); thus, any claiming to be apostles or prophets (or even evangelists) at later points in history are at odds with what is revealed in the New Testament.

26. Verse 20 concludes with a genitive absolute clause, which is a Greek construction that uses an anarthrous participle with other nouns in the genitive case.

27. While the genitive absolute clause is not related grammatically to the rest of the sentence, it is not irrelevant; it provides additional circumstantial information.

28. The Greek construction is emphatic and emphasizes that it is Jesus Christ Himself who occupies this particular position in the spiritual building; the context here certainly suggests that He is the single most important stone in the construction.

29. The term avkrogwniai/oj (akrogoniaios--cornerstone, capstone) is only found once in the Septuagint and twice in the New Testament.  Isa. 28:16; Eph. 2:20; IPet. 2:6

30. The meaning of the term has been debated heavily, but there are really only two options as to how one understands the adjective.

a. Most interpreters understand it as the cornerstone, the first stone laid in the foundation; this view has been the most prevalent throughout the Church Age.

b. Since Jeremias advocated that it be translated as capstone or top stone (c. 1930) based on its etymology, many have followed suit; the capstone is the final stone placed to complete the structure and tie the components together.

31. However, Jeremias must be rejected for a couple of reasons.

a. His “proof” was based on a couple of usages in an apocryphal book (the Testament of Solomon) which was not written until the 2nd-3rd centuries AD.  Test.Sol. 22:7, 23:4

b. More importantly, in a text that is far more trustworthy, the metaphor used here is drawn from the Septuagint of Isaiah, which unequivocally relates to the cornerstone of the foundation.  

Isa. 28:16

c. Lastly, this statement immediately follows the information about the foundation of the building; it is not likely that Paul would leap from the foundation to the finishing touch for the building unless the building was completed.

d. In that regard, the verse that follows indicates that the building is currently in the process of being constructed, which would not be the case if the capstone were already in place.

32. Therefore, this term should be understood as the cornerstone, which was often the first stone laid in ancient construction.

33. Lloyd defined this cornerstone as the primary foundation stone which was set first at the angle of the structure; it is this stone that fixes the standard for the walls and cross-walls in the entire structure.

34. The cornerstone is that stone by which every other stone in the foundation and the superstructure must be measured and oriented; similarly, in the construction of the Church, all things must be oriented in such a way as to be in conformity with Jesus Christ.
35. Additionally, the cornerstone specifically tied together the first two walls; in this context, the two primary walls are the Jews and Gentiles, who are united by Christ (the standard for the building) into this single structure.

36. As with all analogies or teaching aids, the analogy breaks down at a certain point; here, nothing is said of the final two walls necessary for a structure, but believers should also recognize that nothing is said of the floors, inner walls, ceilings, roofs, or other parts of a building either.

2:21 in whom every building, being fitted together, is growing into a holy temple in the Lord,  {evn (pd) in, with, by--o[j (aprdm-s) who, whom; Christ is nearest antecedent--pa/j (a--nf-s) all, each, every--oivkodomh, (n-nf-s) 18X, the act or process of building, or the results of that process, a building--sunarmologe,w (vpppnf-s) 2X, lit. to say a joint with, to fit or join together; attributive participle--auvxa,nw (vipa--3s) 23X, to become greater in size, extent, or quality, to increase, to grow--eivj (pa) into, indicates the direction or goal--nao,j (n-am-s) a temple--a[gioj (a--am-s) a holy one--evn (pd) in--ku,rioj (n-dm-s) the Lord; while anarthrous, still definite}

2:22 in whom also you yourselves are being built together into a dwelling of God in the Spirit.  {evn (pd) in--o[j (aprdm-s) whom, the Lord--kai, (ab) adjunctive, also--su, (npn-2p) you all, focuses on the Ephesians, with emphasis that they are Gentiles--sunoikodome,w (vipp--2p) 1X, to construct from various parts, to build up with--eivj (pa) into, goal or direction--katoikhth,rion (n-an-s) 2X, an abode, a dwelling place--o` qeo,j (n-gm-s) subjective=God lives here; possession, He owns the dwelling--evn (pd) in--pneu/ma  (n-dn-s) the Spirit}

Exposition vs. 21-22

1. Verse 21 begins with a prepositional phrase that refers back to Christ Jesus from the previous verse; most correctly understand this as another statement of positional truth.
2. Christ is not only viewed as the cornerstone in the metaphor, but He is also viewed as the sphere in which the very building is being formed.
3. What follows is not unusual, in that the adjective pa/j (pas--all, each, every) is used with an anarthrous substantive, which normally leads to the adjective being translated as every.
a. This construction has resulted in a textual issue whereby the article has been inserted before the noun building, but the weight of evidence is against that addition.
b. It is likely that a copyist inserted the article to clarify Paul’s intention and to stress the fact that only one building is in view.
4. If one translates this phrase as every building, it certainly conveys the idea that there is more than one building in view; however, most interpreters reject the grammar and opt to translate this as all the building, or the whole building.

5. If one correctly translates this as every building, then he must admit that there is not simply a single building in view; this leads to the recognition that Paul is not addressing this in terms of the universal church but in terms of multiple buildings or building projects.

6. The Greek noun oivkodomh, (oikodome--the process of building or the result of building) is only ,used of literal buildings in the gospels.  Matt. 24:1; Mk. 13:1-2
7. It is also used figuratively in a number of places in the New Testament to express the concept of edification, the act or process of spiritually building up or strengthening believers.  Rom. 14:19, 15:2; ICor. 14:3,5,12,26
8. It is used one time to refer to the permanent structure of the resurrection body, which is distinguished from the temporary tent of the physical body.  IICor. 5:1
9. The last way it is used is to refer to a local church corporately.  ICor. 3:9
10. Therefore, given the fact that none of the other definitions fit this context and, the way the Paul continues in the next verse to highlight the Ephesian church, it makes better sense to understand this as a reference to the individual local churches, each of which is considered as a separate building project.
11. The context here may be dealing at some level with individual believers, but the term oivkodomh, (oikodome--construction, building) is not clearly found in the New Testament in this sense.
12. If it is used here to refer to individual believers, then one must at least consider this in terms of the universal church, which the phrase pa/sa oivkodomh. (pasa oikodome--every building) appears to work against.
13. It becomes evident that when verse 21 and 22 are compared, verse 22 is parallel with verse 21; first, the general every building corresponds to the specific you all--the Ephesian assembly.

14. The verb being fitted together corresponds to the verb being built together, and the holy temple corresponds to the dwelling place.
15. Finally, the prepositional phrase in the Lord parallels the prepositional phrase in the Spirit.

16. The purpose for this is to take the metaphor from the realm of the general (every local church) and apply it specifically to his Ephesian audience in order to remind them that God is working similarly in their midst.

17. The participle of the verb sunarmologe,w (sunarmologeo--to fit, frame, or join together) is only found twice in the New Testament, which has led most to recognize that this was probably another term coined by Paul.
18. The rare root a`rmologe,w (harmologeo) is found in only one other place
 and means to join or pile together, as one would pile rocks to make a tomb.
19. The only other usage of this compound in the New Testament is also found in Ephesians and deals with the matter of corporate growth.  Eph. 4:16
20. While modern masonry has made the process of building with stones considerably easier (with the use of mortar), ancient building was a more tedious process that required selecting stones very carefully before adjusting the stones (by smoothing or roughing them) until they fit together almost seamlessly.

21. One can only imagine the care God takes in constructing the His Church, placing individual believers precisely where He desires them.  

22. This participle is coupled with the verb that follows it in order to convey a temporal perspective regarding the matter of the local church.

a. The use of the present participle indicates that this is an ongoing activity; as individuals come to faith in Christ in time, God continuously places them precisely where He has planned to fit them in each local church.

b. As God places each living stone in its proper position during the course of human history, each church continues to grow in a quantitative sense (increasing in size with each added stone).

c. The use of the participle to express ongoing action, coupled with the present tense of the verb, indicates that this is still currently taking place.
23. The verb that follows is auvxa,nw (auxano--to grow), which means to become greater in extent, size, or quality.  Lk. 2:40, 13:19; Eph. 4:15

24. As O’Brien has observed, Paul now moves on to mix his metaphors, employing a combination of a building metaphor with an organic image relating to the matter of growth or increase.

25. He can do this because the local church is unified by the structural and organic relationship between the living stones with one another and by their organic relationship with the cornerstone.  IPet. 2:5

26. Although there is certainly a quantitative element to the numerical growth of the Church, one should recognize the fact that there is certainly a qualitative element to the spiritual growth of the Church.

27. This is seen by the fact that Paul applies the adjective a[gioj (hagios--holy) to the structure being built at the end of verse 21.
28. In chapter one, Paul has already indicated that the ultimate goal of God’s work in eternity past was to present the Church before Himself in a holy and blameless state; he will reiterate this same purpose in chapter five.  Eph. 1:4, 5:27
29. When considering the matter of qualitative growth, one should consider the spiritual growth of individual believers that results in the qualitative growth of the local church corporately.

30. Therefore, one should recognize that the matter of corporate holiness is not independent of the matter of the qualitative growth of the individual believers who comprise the local church.  

ICor. 3:17, 6:19

31. The purpose of the building project is to construct a temple; the Greek noun nao,j (naos--temple) is defined as the place or structure specifically related to or set apart for a deity who is perceived as using the structure for his dwelling place.
32. In this case, the local church--the structure composed of living stones that form a holy temple--is viewed as the dwelling place for God Himself.  IPet. 2:5
33. Although the building is currently under construction, this does not rule out the fact that God already chooses to inhabit the local church; He does not have to wait until the structure is complete in order to reside in it as He did with the Tabernacle and Solomon’s Temple.
34. The final prepositional phrase once again provides the sphere in which all this is accomplished; only in Christ Jesus are believers being fitted together to form local dwelling places for God.

35. Verse 22 begins with a prepositional phrase that refers back to the previous prepositional phrase in the Lord; as with other churches, the local church in Ephesus finds its source in Christ.

36. The following use of the conjunction kai, (kai--and, also, even) should be understood as an adjunctive use, which is correctly translated in the New American Standard version as also.
37. Paul follows this with an emphatic use of the second-person plural of the pronoun su, (su--you all), which corresponds to the second-person plural used to describe the Ephesians in verse 19.
38. The Gentiles have been brought into the most privileged of positions, as seen in the fact that they have become fellow citizens with other saints and members of God’s household.  Eph. 2:19

39. In Christ, the Ephesians have now become part of the building process that is shared with the company of other local churches.
40. The following prepositional phrase eivj katoikhth,rion (eis kaoiketerion--into a dwelling place) denotes the goal or product of the building process.
41. The Greek noun katoikhth,rion (katoiketerion), which is used only twice in the New Testament, is a compound that emphasizes a permanent or settled dwelling place.  Ps. 33:14; Dan. 2:11

42. While the term is not found in classical literature, it is used some 18 times in the Septuagint; many of those usages focus on the third heaven as God’s dwelling place.  IKings 8:39,43,49; Ps. 33:14

43. Paul would certainly have been familiar with these passages and uses this term to express that God has chosen to localize Himself, dwelling within the individual local churches.

44. The same God whose presence was manifested in a localized way in the Tabernacle, and later in the Temple, now chooses to manifest Himself in and through local churches.  Ex. 25:8, 40:34-35; 

Ps. 75:3; IKings 8:11

45. The chapter closes with the prepositional phrase evn pneu,mati (en pneumati--in, by the Spirit), which is no doubt a reference to the Holy Spirit.
46. One question is whether the phrase should be taken as a locative of sphere or an instrumental of agent; the first view would mean that all this happens in the sphere of the Spirit, while the second would mean that the Holy Spirit is the means by which God manifests Himself and fills His temples.
47. Given the parallel nature of these last two verses, the first option should probably be preferred.
48. As Lincoln has noted, this section closes with an emphasis on the Spirit, which is certainly in contrast with the emphasis on fleshly distinctions that began this section.
  Eph. 2:11
49. It is also evident that as Paul closes this section, the previously favored position of the Jews has been superseded by a better situation (with an emphasis on Jewish and Gentile inclusion).
50. As many interpreters have noted, there is a trinitarian pattern that is observed in this section; God the Father is the main subject (Eph. 1:10,18), while Jesus Christ provides the reconciliation necessary to unite Jewish and Gentile believers into a single assembly.
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